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PREFACE. 


This  little  work  was  not  intended  for  publication,  as 
the  reader  will  easily  see  in  the  perusal  of  it.  The 
persistency  with  which  some  of  the  Clergy  inculcate 
from  their  pulpits  and  by  other  means  pernicious 
doctrines  and  practices,  repugnant  to  God’s  Word  and  to 
the  Reformed  Church  of  England,  as  set  forth  in  her 
authoritative  formularies,  and  the  approbation  this  little 
work  has  also  received  from  persons  entitled,  by  their 
position  and  learning,  to  judge  of  the  practical  usefulness 
of  its  contents,  have  decided  us  to  publish  it. 

We  have  thought  best  to  leave  it  in  its  original  form, 
namely :  of  letters  to  a  young  Clergyman,  of  the  Church 
of  England,  but  holding  the  principles  of  the  party  which 
has,  in  that  Church,  assumed  the  imposing  title  of  “Anglo- 
Catholic  ;  ”  but  better  known  by  the  public  by  the  more 
correct  name  of  Puseyite,  or  even  Ritualist.  We  have 
only  suppressed  the  name  of  the  Clergyman,  because  we 
wish  to  avoid  as  much  as  possible  personality,  and  to  deal 
primarily,  with  principles. 

As  regards  the  Clergyman  himself,  referred  to  above,  we 
are  pleased  to  acknowledge  that  we  believe  him  to  be  in 
earnest  in  attacking  Protestantism ;  and  even  we  feel  quite 
disposed  to  admit  that  in  so  doing  he  is  perhaps  not  conscious 


11 


of  doing  wliat  we  prove  to  be  a  natural  result 
of  liis  extreme  Church,  principles.  But  all  the  esteem  that 
we  really  have  for  him,  for  his  zeal,  for  his  piety,  must 
not  allow  us  to  pass  unchallenged  principles,  which,  if 
once  thoroughly  admitted,  would  bring  back  the 
Church  of  England  to  her  pre-reformation  state. 

But,  moreover,  it  is  not  to  him  alone  that  we 
address  this  protest,  but  to  all  the  advocates  of  the  extreme 
Church  principles,  or  what  are  called  “  High  Church 
principles.”  We  call  upon  all  Churchmen  who  are 
convinced  as  we  are,  of  the  danger  of  these  extreme 
principles  to  our  beloved  Church  of  England,  to  join  us 
in  this  protest.  There  is  now  a  “  Church  Association” 
formed  throughout  England,  “  to  uphold  the  Principles  and 
Order  of  the  United  Church  of  England  and  Ireland,  and 
to  counteract  the  efforts  now  beins;  made  to  assimilate  her 
services  to  those  of  the  Church  of  Rome.”  *  Let  a  branch 
of  this  noble  Association  be  formed  in  Kidderminster,  and 
in  all  other  Towns:  this  will  be  a  means  by  which  to  act 
collectively  and  more  effectually  against  the  spread  of 
Ritualism,  than  by  acting  individually.  London,  the  centre 
of  the  Association :  Birmingham,  Liverpool,  Manchester, 
&c.,  Ac.,  are  represented  in  that  Association;  why  not 
Kidderminster?  If  we  cannot  have  the  advantage  of 
seeing  our  Clergy  join  us  in  this  step,  as  our  more 
privileged  Churchmen  in  Birmingham  have,  we  could 
at  least  have  one  or  two  of  our  Clergy.  But  should  we 
be  left  to  ourselves,  still  such  Association  should  be  formed, 
even  were  we  only  but  three. 

*  “The  Church  Association’’  publish  a  “  Monthly  Intelligencer,”  which  may 
be  had  through  any  Bookseller,  for  the  small  trifle  of  a  penny. 
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Churchmen !  an  attempt  is  now  being  made  to  unpro¬ 
testantise  the  Church  of  England  and  to  assimilate  her 
services  to  those  of  the  Church  of  Rome.  You  must 
prepare  yourselves  for  the  last  efforts  that  are  now 
made  to  bring  our  Reformed  Church  into  Unity  with  the 
Greek  and  Roman  Church.  u  Union  with  Rome  can  only 
mean  submission  to  Rome.  Rome  will  only  receive  the 
Church  of  England  on  her  knees,  as  a  penitent  supplicant, 
entreating  forgiveness*  for  the  enormous  crime  of  the 
Reformation,  and  promising  entire  obedience  for  the  future.” 
Alive  then,  English  Churchmen !  and  be  true  to  your 
Protestant  name.  Remember  that  you  did  not  receive 
a  nickname,  as  some  would  have  us  to  believe,  when  you 
were  first  called  Protestants;  but  vou  received  then  a 
true  name ;  a  name  representing  a  reality.  The  name  of 
Protestant  it  is  true  is  not  in  the  Bible :  but  neither  the 
name  of  Trinity,  or  the  name  Catholic  are  in  the  Bible : 
but  as  they  nevertheless  both  represent  a  reality,  so  it  is 
with  the  name  of  Protestant. 

When  the  Elector,  the  Landgrave,  the  Margrave  of 
Bandenburg,  the  Prince  of  Anhalt,  and  the  Chancellor  of 
Luneburg,  with  the  deputies  of  fourteen  free  and  imperial 
cities,  in  1529,  protested  against  the  Diet  of  Spires,  and 
appealed  from  the  Diet  to  the  Word  of  God,  and  from  the 
Emperor  Charles  to  Jesus  Christ,  the  King  of  Kings  and 
Lord  of  Lords,  these  noble  minded  men  were  not 
nicknamed  Protestant,  but  truly  named  Protestant.  The 
name  of  Protestant  is  only  a  nickname  for  Dr.  Pusey 
and  his  school,  but  not  for  us  members  of  a  Reformed 
Church,  which  has  for  its  visible  head  a  Protestant 
Monarch. 
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Iii  the  name  73rotestant,  given  for  the  first  time  to 
Evangelical  Christians,  we  may  easily  see  that  two  great 
principles  characterize  a  true  Protestant :  first  obedience 
as  to  God  and  his  Word ;  secondly  criticism  as  to  men’s 
opinions.  By  the  first  of  these  two  principles,  we  worship 
God  the  Father,  God  the  Son,  and  God  the  Holy  Ghost, 
and  Ave  submit  all  our  whole,  being  to  the  Word  of  God. 
By  the  second  we  increase  in  faith  and  in  obedience  to 
God,  by  examining,  searching,  accepting,  or  rejecting  the 
opinions  of  men,  as  they  agree  or  disagree  with  the  Word 
of  God,  who  become  then  the  sole  authority  of  our  faith. 
A\  ith  this  last  principle  we  remind  some  of  our  Clergy  that 
if  they  do  not  speak  according  to  this  Word  there  is  no 
light  in  them. 


In  our  critical  times  we  require  much  faith,  but  we  require 
also  much  criticism.  Let  us  not  lose  siaht  for  a  moment, 
of  our  first  duty,  fo/ith  and  oledience  to  77od,  but  let  us  now 
exercise  our  second  duty,  Criticism  as  to  men’s  opinions. 
And  as  God  was  with  S.  Paul,  S.  Augustine,  Luther, 
Calvin,  and  our  Reformers,  he  will  also  be  with  us;  and  if 
“  He  is  for  us,  who  will  be  against  us.” 

Strike  with  the  sword  of  criticism  those  traditions  upon 
which  Rome  grounds  all  her  pretensions,  and  without 
which  she  dare  to  say  “  Holy  Scripture  itself  is  but  a 
hieroglyphic .”  Those  traditions — a  name  under  which  each 
understands  what  he  pleases ;  which,  according  to  some,  are 
words  of  Christ  and  the  Apostles,  which  are  not 
recorded  in  Holy  Scripture ;  which,  according  to  others,  are 
the  dogmas  of  the  fathers  of  the  six  first  centuries ;  which, 


according  to  some  one  else,  are  tlie  perpetual  and  unin¬ 
terrupted  doctrines  of  the  Church ;  which,  according  to  a 
fourth,  are  the  Word  of  God  in  the  faithful ;  which,  according 
to  a  fifth,  are  the  teachings  of  a  particular  body  of  priests, 
whom  Christ,  in  his  word,  has  invested  with  a  power  equal 

to  his  own. — Tradition . strange  monster,  who  like 

Proteus,  takes  all  kinds  of  forms !  Strike  boldly  the 
illegitimate  pretensions  of  that  authority,  invented  to  put 
aside  the  written  Word  of  God.  Declare  th at  since  traditions 
were  before  Scripture,  it  is  plain  that  they  were  not  given  to 
interpret  Scripture,  but  rather  the  Scriptures  must  have  been 
given  toguard  against  false  traditions.  And  indeed  it  is  plain 
that  the  Apostles  and  Evangelists  wrote  their  books  to 
guard  against  the  uncertainties  of  mere  traditions. 
Witness  for  an  instance,  S.  Luke  writes  an  account  of  our 
Lord’s  life  and  teaching,  that  Theophilus  “  Alight  know 
the  certainty  of  those  things,  wherein  he  had  been  instructed.” 
Luke  i.  3,  4. 

“  Tradition,”  then,  “  Is  not  the  Interpreter  of  Scripture, 
but  Scripture  is  the  interpreter  of  tradition.  What  has 
come  down  to  us  for  tradition,  if  agreeable  to  Scripture, 
is  to  be  received;  if  opposed  to  it,  to  be  rejected;  if  neither, 
is  to  be  left  in  an  uncertainty.”  (Cautions  for  the 
Times,  p.  22.) 

It  is  for  want  of  criticism  that  Heathen  religious  practices 
are  taken  for  Christian  practices.  It  is  for  want  of  criticism 
that  their  parasitical  plants  have  grown  round  the  plant  of 
God,  and  have  almost  choked  it.  But,  saitli  the  Lord, 
“Every  plant,  which  my  heavenly  Father  hath  not  planted, 
shall  be  rooted  up.”  Matt.  xv.  13. 
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True  criticism  will  recognise  in  a  tendency  for  exterior 
show  in  public  worship,  the  beginning  of  almost  every  error, 
which  has  crept  into  the  Church. 

We  have  been  ashed  by  a  Rev.  Ritualist :  “  By  what 
authority  do  you  set  up  yourself  as  a  teacher? :  ”  And  one 
of  his  friends  might  have  added :  “and  a  foreign  layman  too !  ” 
so  a  third  may  join  if  he  like  and  make  a  chorus  with  his 
two  other  friends  and  ask  us  the  same  questions,  as  if  we 
could  not  speak  the  truth  and  oppose  errors  without  having 
first  obtained  their  sanction,  or  as  if  a  layman  could  not 
even  pray  and  worship  God  but  with  their  permission. 
Oh  !  drop,  Sir,  drop  those  foolish  questions,  for  what  matter 
to  you  is  the  man  which  will  come  with  the  Bible  in  his 
hand  to  show  you  your  errors.  He  does  not  ask  you  to 
believe  him  upon  his  word,  but  to  examine,  to  judge.'-’  If  he 
is  wrong,  an  official  authority  will  surely  not  make  him 
right;  if  he  is  right  what  need  has  he  of  ap  official 
authority.  It  is  good  without  doubt  that  in  a  Church,  the 
right  to  teach  should  be  ruled  by  certain  laws;  but  the 
right  of  the  truth  is  not  the  less  independent  from  the  rule 
of  human  order.  Remember  however  that  we  have  no 
pretention  to  be  your  teacher,  we  would  willingly  and  gladly 
be  taught  by  you,  if  you  would  only  edify  us  with  the 
Word  of  God,  instead  of  starving  us  with  decayed  Church 
principles. 

We  have  no  pretence,  we  repeat,  to  be  a  teacher,  or  a 
theologian,  but  a  layman,  who  has  nothing  wherewith 
to  supply  the  advantage  of  which  he  is  destitute,  but  the 
desire  to  convince.  This  desire  at  least  is  sincere  and 
profound.  We  can  say  with  the  psalmist,  “I  believed, 
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therefore  have  I  spoken.”  But  it  is  because  we  feel  our 
ignorance  that  we  have  the  more  trusted  in  God,  so  that 
the  motto  of  S.  Paul,  “  When  I  am  weak,  then  am  I  strong,” 
should  also  be  our  motto. 

In  this  we  trust  we  have  not  been  presumptuous,  for  we 
have  not  neglected  to  gather  from  the  works  which  were 
within  our  reach  many  ideas,  extracts,  and  exemplifications, 
which  we  have  judged  good  for  our  cause.  Among  these 
works  are  the  following:  “  Exposition  of  the  Thirty -nine 
Articles,”  by  Harold  Browne.  “  Home  et  la  Bible,”  by 
Felix  Bungener.  “Whatel^y  on  the  Kingdom  of  God.” 
“  Lucile,”  by  A.  Monod.  “  The  History  of  the  Church  of 
Christ,”  by  Joseph  Milner  and  T.  Harris,  L.L.D.  “Church 
History  of  England,”  by  J.  A.  Baxter.  “  Bouclier  de  la  foi,” 
by  P. ^^umoulin.”  “Cautions  for  the  Times,”  Third 
Edition,  edited  by  the  Archbishop  of  Dublin.  “Chris¬ 
tianity  in  the  Three  First  Centuries 
d’Aubigne,  Dr.  Bungener,  &c.,  &c. 

But  you  have  asked  our  credential  title  to  speak :  we 
will  not  refuse  to  show  it  to  you,  and  if  you  think  that  our 
title  is  not  good  enough,  then,  if  you  will  read  this  little 
work,  you  will  find  there  additional  proofs  of  our  right  to 
speak. 

First  then,  in  the  Acts  of  the  Apostles,  at  the  xi  chap., 
you  will  see  reported  of  simple  laymen,  who  are  disputing 
against  whom,  against  a  priest?  ah,  and  more  than  a  priest ; 
against  a  Bishop  ?  ah,  and  more  than  a  Bishop,  for  they 
were  disputing  against  S.  Peter  himself!  “And  when 
Peter  was  come  up  to  Jerusalem,”  it  is  reported  “they 
that  were  of  the  circumcision  conteyided  with  him.”  Nor 
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did  S.  Peter  tell  them  that  they  had  no  right  to  oppose 
him :  that  their  Christian  duty  was  to  listen  and  to  obey : 
that  they  were  not  set  up  as  his  teachers:  no,  he  justifies 
himself  before  them,  and  u  When  they  heard  these  things, 
they  held  their  peace.”  v.  18.  They  held  their  peace 
because  S.  Peter  had  proved  to  them  that  he  was  right. 
But  though  in  the  right,  he  acknowledges  as  it  were,  by 
his  conduct  towards  them,  the  right  of  the  protestation 
of  his  inferiors. 

If  these  laymen  had  a  right  to  oppose  S.  Peter,  we  may 
safely  present  to  you  this,  as  our  credential  title  to  oppose 
you,  who  are  infinitely  less  than  S.  Peter,  and  who  have  not 
like  him  the  advantage  of  being  in  the  truth. 

But  will  you  allow  us  now  to  ask  you  in  our  turn,  by 
what  right  and  by  what  authority  do  you  preach  to  us 
principles  which  are  repugnant  to  God’s  Word  and  to  the 
teaching  of  our  reformed  Church,  of  which  you  have  been 
made  a  minister? 

If  you  feel  disposed  to  satisfy  our  enquiry,  we  would 
humbly  invite  you  to  read  with  a  Christian  spirit 
this  little  pamphlet,  intended  to  show  how  different  the 
teachings  of  the  Scriptures  and  the  teachings  of  the  Prayer 
Book  are  from  the  teachings  of  your  Ritualistic  School. 


Kidderminster,  fparch  Jst,  J868. 


PROTEST. 


Kidderminster ;  March ,  786?. 


To  The  Rev . 

Dear  Sir, 

I  liave  heard  you  preach  many  sermons, 
and  I  have  been  often  much  surprised  and  h  ave  felt  it  my  duty 
to  speak  to  you,  concerning  many  strange  things  contained 
in  them,  and  which  cannot  he  found  either  in  the  Holy  Scrip¬ 
tures  or  in  the  Prayer  Book,  hut  which  I  presume  one 
should  not  have  much  difficulty  in  finding  in  the  writings 
of  Ritualists,  which  are  now  disturbing  so  much  the 
peace  of  the  Church  of  England,  and  would,  if  not  strongly 
opposed,  corrupt,  by  their  erroneous  interpretations,  both 
the  Holy  Scriptures  and  the  Prayer  Book.  Contrary  to  the 
principles  ofProtestantism  (name  which  they  abhor,  but  have 
not  enough  sincerity  to  rej  ect  its  benefit)  they  would  j  udge  of 
Holy  Scripture  instead  of  being  judged  by  it.  To  them 
may  well  apply  to  some  degree  this  saying  of  our  Lord : 
“But  in  vain  they  do  worship  me,  teaching  for  doctrines 
the  commandments  of  men.” 
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A  PROTEST. 


Now  last  Sunday,  wliile  I  was  listening  to  your  sermon, 
I  fully  made  up  my  mind  not  to  let  it  pass  without 
a  firm  and  1  believe  a  Scriptural  protest  on  my  part. 
I  know  that  when  people  talk  about  'Protestant \  or 
to  Protest^  sometimes  it  is  said  that  the  devil  was 
the  first  Protestant  and  the  first  to  Protest.  But  I  have 
never  heard  a  Protestant  say  that  there  are  no  had 
Protestants  or  had  Protests,  and  the  devil  is  assuredly  a 
had  one.  But  it  is  not  right  to  conclude  that,  because 
there  are  had  Protestants  or  had  Protests,  there  are  no  good 
Protestants,  or  good  Protests.  The  importance  in 
this  is  to  he  ourselves  good  Protestants.  And  if  protesting 
come  to  he  a  necessity,  as  I  believe  it  is  in  my  case,  let  us 
do  it  with  the  same  arm  that  Jesus  Christ  used  against  all 
his  adversaries:  “It  is  written.”  Doubtless  Jesus  here 
left  us  this  example,  that  we  should  follow  his  steps. 
Nothing  more  powerful  to  overcome  any  sort  of  evil,  than 
this  same  “It  is  written.” 

The  whole  of  your  sermon  was  based  on  the  teaching 
contained  in  this  doctrine,  that  no  one  is  a  member  of  Christ’s 
Church  and  an  heir  of  the  covenanted  Gospel  promises,  who 
is  not  under  a  minister  ordained  by  Bishops,  descended  in 
an  unbroken  chain  from  the  Apostles.  Without  this,  you  said, 
there  is  no  Church,  no  minister;  the  Holy  Baptism  was 
void,  and  the  Sacrament  of  the  Body  and  Blood  of  our 
Lord  Jesus  Christ  of  no  avail! 

May  I  he  allowed  to  use  a  long  hut  valuable  extract, 
from  the  writings  of  a  very  learned  Archbishop,  (  Whateley) 
which  will  answer  in  part  to  what  I  object  in  your  sermons. 


A  PROTEST. 
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At  the  essay  n,  on  tlie  Constitution  of  a  Christian  Church, 
at  the  180th  page,  in  speaking  of  this  pretended  necessity 
of  an  unbroken  chain  from  the  Apostles,  he  says  :  “  Now 
what  is  the  degree  of  satisfactory  assurance  that  is  thus 
afforded  to  the  scrupulous  conscience  of  any  member  of  an 
episcopal  Church?  If  a  man  consider  it  is  highly  prolalh 
that  the  particular  minister  at  whose  hands  he  receives  the 
sacred  Ordinances,  is  really  thus  apostolically  descended, 
this  is  the  very  utmost  point  to  which  he  can,  with  any 
semblance  of  reason,  attain:  and  the  more  he  reflects 
and  inquires,  the  more  cause  for  hesitation  he  will  find. 
There  is  not  a  Minister  in  all  Christendom  who  is  able  to 
trace  up  with  any  approach  to  certainty  his  own  spiritual 
pedigree.  The  sacramental  virtue  (for  such  it  is  that  is 
implied,  whether  the  term  he  used  or  not — in  the  principle 
I  have  been  speaking  of)  dependant  on  the  imposition  of 
hands,  with  a  due  observance  of  apostolical  usages,  by  a 
Bishop,  himself  duly  consecrated,  after  having  been  in  like 
manner  baptized  into  the  Church,  and  ordained  Deacon  and 
Priest, — this  sacramental  virtue,  if  a  single  link  of  the  chain 
he  faulty,  must,  on  the  above  principles,  be  utterly  nullified 
ever  after,  in  respect  of  all  the  links  that  hang  on  that  one. 
For  if  a  Bishop  has  not  been  duly  consecrated,  or  had  not 
been,  previously,  rightly  ordained,  his  Ordinations  are  null ; 
and  so  are  the  ministrations  of  those  ordained  by  him ; 
and  their  Ordination  of  others  (supposing  any  of  the 
persons  ordained  by  him  to  attain  to  the  episcopal  office) 
and  so  on,  without  end.  The  poisonous  taint  of  informality, 
if  it  once  creep  in  undetected,  will  spread  the  infection  of 
nullity,  to  an  indefinite  and  irremediable  extent. 
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“And  who  can  undertake  to  pronounce  tliat,  during  that 
long  period,  usually  designated  as  the  Dark  Ages,  no  such 
taint  ever  was  introduced  ?  Irregularities  could  not  have  been 
wholly  excluded  without  a  perpetual  miracle ;  and  that  no 
such  miraculous  interference  existed,  we  have  even  his¬ 
torical  proof.  Amidst  the  numerous  corruptions  of 
doctrine  and  of  practice,  and  gross  superstitions,  that  crept 
in,  during  those  Ages,  we  find  recorded  descriptions  not 
only  of  the  profound  ignorance,  and  profligacy  of  life,  of 
many  of  the  Clergy,  hut  also  of  the  grossest  irregularities 
in  respect  of  discipline  and  form.  We  read  of  Bishops 
consecrated  when  mere  children ; — of  men  officiating  who 
barely  knew  their  letters ; — of  Prelates  expelled,  and  others 
put  into  their  places,  by  violence ; — of  illiterate  and 
profligate  laymen,  and  habitual  drunkards,  admitted  to 
Holy  Orders;  and  in  short,  of  the  prevalence  of  every 
kind  of  disorder,  and  reckless  disregard  of  the  decency 
which  the  Apostle  enjoins.  It  is  inconceivable  that  any¬ 
one  even  moderately  acquainted  with  history,  can  feel  a 
certainty,  or  any  approach  to  certainty,  that,  amidst  all 
this  confusion  and  corruption,  every  requisite  form  was,  in 
every  instance,  strictly  adhered  to,  by  men,  many  of  them 
openly  profane  and  secular,  and  unrestrained  by  public 
opinion,  through  the  gross  ignorance  of  the  population 
among  which  they  lived ;  and  that  no  one  not  duly 
consecrated  or  ordained,  was  admitted  to  sacred  offices. 

“  Even  in  later  and  more  civilized  and  enlightened  times, 
the  probability  of  an  irregularity,  though  very  greatly 
diminished,  is  yet  diminished  only,  and  not  absolutely 
destroyed.  Not  many  years  ago,  an  artful  impostor, 
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pretending  to  be  a  clergyman,  came  over  from  Canada, 
and  succeeded  in  deceiving  many  persons  in  England  and 
in  Ireland.  He  was  allowed  to  officiate  in  our  Churches, 
and  he  collected  money  for  some  pretended  Institution  in 
Canada.  He  was  not  detected  till,  on  his  return  to 
Canada,  he  came  across  some  one  who  knew  him,  and 
exposed  his  fraud. 

“  Some  years  before  that,  a  pretended  clergyman  even 
obtained  a  curacy  in  Ireland,  which  he  held  for  a  consider¬ 
able  time :  and  it  was  found  necessary,  as  I  am  informed, 
to  pass  a  special  Act  of  Parliament  to  give  validity  to  the 
marriages  he  had  celebrated. 

“Again,  some  years  before  this,  an  impostor  deceived 
many  persons  in  England,  pretending  to  have  lost  his 
letters  of  Orders  in  a  fire,  or  in  a  shipwreck.  But  in  order 
to  cpiiet  any  suspicions,  he  pretended  to  write  a  letter  to 
an  Archdeacon  of  the  diocese  where  he  professed  to  have 
been  ordained.  He  produced  a  letter,  signed  with  the 
Archdeacon’s  name,  and  having  the  proper  post-mark, 
certifying  his  ordination,  and  containing  a  high  eulogium 
on  the  admirable  examination  he  had  passed.  This  satisfied 
everyone,  except  a  single  obstinate  doubter,  who,  to  make 
quite  sure,  wrote,  himself,  to  the  Archdeacon,  and  received 
an  answer,  say iugthat  no  such  person  had  ever  been  heard  of. 

“  The  man  was  afterwards  transported  for  a  forgery. 
And  having  soon  obtained  what  is  called  a  ‘ticket-of-leave,’ 
he  was  employed  (being  really  an  able  man,  and  a  scholar,) 
as  a  tutor  in  the  families  of  settlers. 

“All  these  cases  occurred  not  many  years  ago. 
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“  Now  if  any  one  of  these  men  had  succeeded  in  carry¬ 
ing  out  the  deception,  he  might,  conceivably,  have  been 
raised  to  the  Episcopate,  and  have  been  the  Ordainer  of  an 
indefinite  number  of  clergymen. 

“  But,  some  may  say,  all  these  impostors  were  detected. 
Of  course  they  were ;  else,  they  could  not  have  been  now 
mentioned.  Every  recorded  case  of  imposture,  must  be  one 
of  detected  imposture.  But  it  would  he  very  rash  to 
conclude  that  because  some  impostures  have  been  detected, 
therefore  none  can  ever  have  escaped  detection. 

“Now,  let  anyone  proceed  on  the  hypothesis  that  there 
are,  suppose  hut  a  hundred  links  connecting  any  particular 
minister  with  the  Apostles;  and  let  him  even  suppose 
that  not  above  half  of  this  number  pass  through  such 
periods  as  admit  of  any  possible  irregularity ;  and  then, 
placing  at  the  lowest  estimate  the  probability  of  defective¬ 
ness  in  respect  of  each  of  the  remaining  fifty,  taken 
separately,  let  him  consider  what  amount  of  probability 
will  result  from  the  multiplying  of  the  whole  together. 
The  ultimate  consequence  must  he,  that  anyone  who 
sincerely  believes  that  his  claim  to  the  benefits  of  the 
Gospel-Covenant  depends  on  his  own  minister’s  claim  to 
the  supposed  sacramental  virtue  of  true  Ordination,  and 
this  again,  on  perfect  Apostolical  Succession,  as  above 
described,  must  he  involved,  in  proportion  as  he  reads,  and 
inquires,  and  reflects,  and  reasons,  on  the  subject,  in  the 
most  distressing  doubt  and  perplexity. 

“  It  is  no  wonder,  therefore,  that  the  advocates  of  this 
theory  studiously  disparage  reasoning,  deprecate  all 
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exercise  of  the  mind  in  reflection,  decry  appeals  to  evidence, 
and  lament  that  even  the  power  of  reading  should  be 
imparted  to  the  People.  It  is  not  without  cause  that  they 
dread  and  lament  ‘An  Age  of  too  much  light,’  and  wish  to 
involve  religion  in  ‘A  solemn  and  awful  gloom.’  It  is 
not  without  cause  that,  having  removed  the  Christian’s 
confidence  from  a  rock  to  base  it  on  sand,  they  forbid 
all  prying  curiosity  to  examine  their  foundation.” 

I  think,  Sir,  that  this  extract  of  the  learned  Archbishop 
deserves  well  your  Christian  consideration.  On  examining 
it,  you  must  keep  in  remembrance  that  a  single 
interruption,  would  render  this  Apostolical  Succession  of 
yours  useless.  For  let  a  single  link  be  broken  when  the 
ship  is  at  anchor  and  the  wind  very  high,  and  the  ship  is 
lost,  because  it  has  lost  its  chain.  To  what  use  may  be 
the  two  portions  of  it,  more  or  less  long,  which  remain? 
To  what  use,  above  all,  is  the  length,  however  long,  which 
perishes  with  the  ship,  if  not  to  drag  it  deeper  into  the  abyss  ? 
What  then  will  become  of  this  Apostolical  Succession ;  of 
this  golden  chain  (as  it  has  been  called)  which  goes,  they 
say,  from  Jesus  Christ  to  the  last  curate  of  the  smallest 
village,  when  searched  with  the  light  of  history  ?  What  a 
number  of  links,  Sir,  which  cannot  be  found ! 

I  have  heard  that  you  are  in  possession  of  the  long  list 
of  names  or  links  composing  this  wonderful  chain.  If  so, 
look  at  it  again,  and  you  will  have  no  difficulty  in  perceiving 
that  many  links  had  been  broken.  Do  not  blame,  however, 
the  menders  of  it,  for  it  was  so  difficult  to  mend  some  of 
its  links,  that  it  has  been  quite  impossible  for  the  menders 
to  avoid  leaving  any  traces  of  it.  What  a  number  of  broken 
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links,  Sir! — these  falsehoods,  these  violences  which  have 
done  and  undone,  at  different  times,  so  many  Bishops; 
these  Bishops  which  the  law  of  the  Church  declared  to  be 
illegal,  and  who  nevertheless  did  keep  their  places, 
did  ordain  many  priests.  Will  all  of  this,  perchance,  not 
have  broken  the  chain?  What  becomes  of  the  chain  from 
which  you  descend  and  of  which  the  Bishop  of  Borne  is 
one  of  the  links,  with  its  twenty-four  schisms,  which  a 
Catholic  historian  is  even  compelled  to  note?  Yes, twenty- 
four  times  there  have  been  two  Bishops,  sometimes  three 
Bishops  claiming  at  the  same  time  to  be  the  true  links  of 
the  chain,  and  in  many  instances  it  is  impossible  to  say, 
with  an  approach  to  certainty,  which  of  the  two,  or  of  the 
three,  is  the  right  one.  It  is  only,  you  must  hear  that, 
to  save  the  chain  that  one  lias  been  put  down  on  the  long 
list  of  names- — as  being  the  true  Bishop,  and  the  others 
considered  as  Antibishops  or  Antipopes. 

But  what  would  become  of  this  chain,  again,  if  examined 
by  the  strict  laws  which  are  supposed  for  the  election  of  a 
Bishop  of  Borne  ?  The  least  falsehood,  the  least  corruption, 
the  least  bribery,  would,  according  to  these  laws,  nullify 
such  an  election.  After  this,  see  how  many  links  you  have 
to  take  off  from  your  chain :  but  take  care  if  you  take  but 
one  link  off  from  that  chain,  you  spoil  the  chain,  you  nullify 
the  chain. 

And  so  believe  me,  Sir,  it  is  not  upon  such  a  chain  as  this 
that  our  salvation  rests.  It  is  not  even  upon  the  unbroken 
Apostolical  Succession  of  a  Christian  Ministry  generally , 
which  must  be  distinguished  from  the  same  succession  in 
an  unbroken  line  of  this  or  that  individual  Minister ;  that 
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our  salvation  rests.  A  man,  alone  with  the  Holy  Scriptures, 
separated  from  every  priest,  from  every  minister,  from  every 
other  man,  may,  by  the  grace  of  the  Iloly  Spirit,  find 
Jesus  Christ  in  the  Word  of  God,  and  with  Jesus  Christ, 
eternal  life.  Luther  was  right,  Sir,  when  he  wrote :  “If  any 
pious  laymen  were  banished  to  a  desert,  and  having  no 
regularly  consecrated  priest  among  them,  were  to  agree  to 
choose  for  that  office  one  of  their  number,  married  or 
unmarried,  this  man  would  he  as  truly  a  priest  as  if  he  had 
been  consecrated  by  all  the  Bishops  in  the  world. 
Augustine,  Ambrose,  and  Cyprian,  were  chosen  in  like 
manner.” 

I  am  now  going  to  examine  the  ground  on  which  you 
build  the  necessity  of  the  Apostolical  Successionfor  salvation. 
As  Avell  as  the  several  doctrines  which  you,  with  some  others, 
have  adopted,  and  which  I  consider  contrary  to  Holy 
Scripture  and  to  the  Church  of  England’s  teaching.  In  so 
doing  I  shall  make  use  of  what  the  Fathers  of  the  Church 
have  taught.  But  I  shall  guard  myself  against  the  danger 
of  putting  their  interpretation  above  Holy  Scripture,  or 
equal  to  the  Holy  Scriptures,  or  even  against  the  danger  of 
blending  them  with  Holy  Scripture.  If  I  was  not  doing 
so,  I  should  have  against  me  those  very  Fathers  themselves, 
one  of  which  has  said :  “  When  we  have  to  deal  with  divine 
and  holy  mysteries  of  our  faith,  we  must  neither  advance 
anything  without  the  authority  of  the  divine  writings,  nor 
allow  ourselves  to  be  carried  away  by  the  charms  of 
language,  or  the  display  of  argument.  Neither  must  you 
believe  what  I  tell  you  on  my  oven  authority,  without  being 
sure  that  my  instructions  are  demonstrated  by  the  divine 
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writings ;  for  the  security  of  our  faith  depends  not  on  artifices 
of  languages  but  on  the  testimony  of  the  divine  writings.” 
( S.  Cyril  of  Jerusalem,  Cathech  iv.  30. )  If  I  was  not  doing 
so,  I  should  have  also  against  me  the  very  Church  of  which 
I  am  glad  to  be  now  a  member,  and  which  I  mean  to  obev. 
For  we  read  in  the  6tli  Article  of  Religion  that,  “Holy 
Scripture  containetli  all  things  necessary  to  salvation.” 


At  the  same  time  it  would  be  very  rash  and  very  unwise 
not  to  profit  by  the  works  of  the  Fathers.  A  Protestant, 
1  mean  a  true  Protestant,  a  true  believer  of  God’s  Word, 
has  nothing  to  fear  from  the  Fathers.  And,  in  almost  all  the 
controversies  which  a  Protestant  has  to  sustain  against  the 
Church  of  Rome,  they  side  with  him.  A  Protestant  finds  in 
them  a  striking  resemblance  with  the  Fathers  of  our  holy 
and  blessed  Reformation.  It  is  to  be  presumed  that 
if  people  were  to  read  the  Fathers  as  they  read  the  Bible, 
the  so  self-styled  “sAnglo^aiholics  n  would  not  be  so  fond  of 
calling  after  the  Fathers  to  support  their  Tractarian 
principles.  But  they  know  that  people  will  not,  nor  even 
cannot,  no  more  than  themselves,  read  those  voluminous 
writings,  and  much  less  assert  for  themselves  where  they 
agree,  for  this  only  is  admitted,  as  the  criterion  of  true 
doctrine.  But  no  one  will  now  believe  that  the  Church  of 
England  is  to  be  defended,  or  established  in  Tractarian 
principles,  when  their  ablest  asserter  (Dr.  Newman)  has 
surrendered  at  discretion.  And  “It  is  impossible  not  to 
fear  that  the  seceders  (they  were  about  thirty,  including 
their  teacher,  Mr.  Newman)  have  left  behind  them,  for  the 
business  of  subverting  the  national  Protestantism,  men  only 
differing  from  themselves  in  the  position  they  occupy,  and 
the  facilities  which  that  position  affords  for  the  dissemination 
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of  opinions  and  sentiments  which  must  at  any  time  render 
the  transition  to  Romanism  a  change  of  names  rather 
than  of  things.”  (John  A.  Baxter,  M.A.,  Church  History 
of  England,  vol.  ii.  407.) 

“The  Reformation  commenced  undeniably  with  private 
investigation.  Luther  first,  then  Cranmer,  Ridley,  and  a 
host  of  English  divines  followed  in  the  path  of  enquiry,  thus 
opened  up  by  the  German  Reformer.  The  Church  of 
England,  by  adopting  the  result  of  that  Reformation,  has 
stamped  her  approbation  on  the  process  by  which  they  were 
obtained.  “The  three  Creeds,”  she  affirms,  “ought 
thoroughly  to  be  received  and  believed ;”  but  why  ?  “for  they 
may  le  proved ,n  Proof  supposes  a  correlative  right  and 
capacity  of  examining,  as  vested  in  the  individuals  to  whom 
it  is  submitted,  and  the  right  of  private  judgment  must 
consequently  be  recognised  as  lying  at  the  basis  of  the 
English  Reformation.  ” 

% 

Do  not  find  fault  with  me  therefore,  if  I  am  now  using  this 
privilege,  by  examining  your  teachings,  to  ascertain  if  they 
are  in  accordance  with  Holy  Scripture,  and  the  Prayer 
Book,  or  not. 

Is  then  the  Apostolical  Succession,  as  preached  by  you, 
proved  by  the  following  passages,  upon  which  you  ground 
your  claim :  “  He  that  lieareth  you  heareth  me ;  and  he  that 
despisetli  you  despisetli  me.”  St.  Luke,  x.  16.  “Verily, 
verily,  I  say  unto  you,  he  that  receiveth  whomsoever  I  send 
receiveth  me ;  and  him  that  receiveth  me  receiveth  Him 
that  sent  me.”  St.  John,  xiii.  20.  “Whose  soever  sins  ye 
remit,  they  are  remitted  unto  them ;  and  wdiose  soever  sins  ye 
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retain,  they  are  retained.”  St.  John,  xx.  23.  “And,  lo,  I  am 
with  you  alway,  even  unto  the  end  of  the  world.  Amen.” 
Matt,  xxviii.  20. 

In  these  quotations,  which  one  might  imagine  would 
contain  the  strongest  proofs  in  favour  of  an  infallible 
succession  (for  this  succession  must  be  perfect  to  he  right,) 
of  the  Apostles,  do  you  find  a  single  expression  even  of 
successor  ?  And,  especially,  do  you  find  one  passage  among 
them  which  says,  that  the  Apostolical  Succession  is  to  be 
found  in  Bishops  only?  If  there  should  indeed  exist 
somewhere  on  earth  a  body  to  whom  God  has  intrusted 
such  powers  as  those  described  by  you,  in  your  sermon, 
( powers  without  which  the  ifacraments  of  Christ  are  voidf  what 
can  be  more  urgent  than  the  discovery  of  it?  While  the 
Old  Testament  speaks  a  language  so  clear,  respecting  the 
Israelites,  that  it  was  in  Jerusalem  that  the  solemn  feasts 
were  to  be  celebrated,  and  there  that  the  sacrifices  prescribed 
by  the  law  were  to  be  offered,  &c.,  &c.,  would  the  New, 
which,  by  every  one’s  confession,  possesses,  much  more  light, 
and  a  fuller  development,  leave  us  in  the  dark,  on  a  point 
connected  with  the  very  principle  of  our  salvation  ?  St.  Paul, 
who  in  his  fourteen  Epistles,  has  treated  all  the  great 
questions  of  our  faith,  says  not  a  word  on  the  subject: 
St.  Peter  does  not  mention  it :  J esus  Christ,  who,  with  so  much 
condescension,  forestalled  the  inquiries  of  Ilis  Disciples, 
that  he  one  day  addressed  to  them  these  touching  words:  — • 
“  If  it  were  not  so,  I  would  have  told  you,”  speaks  not  of  it. 
Not  one,  among  the  Apostles,  says  a  single  word  on  the 
Apostolical  Succession,  of  a  sacramental  virtue  committed 
to  Bishops  '(by  which  Sacraments  are  truly  Sacraments) 
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to  be  transmitted  by  them  to  others,  and  so  on  till  the  end. 
What  think  you,  Sir,  of  this  silence  ?  Does  it  not  speak 
louder  than  words?  Would  God  leave  us  to  conjectures, 
or  to  inductions  only,  always  more  or  less  uncertain,  on  the 
very  foundation  of  our  salvation?  No,  assuredly  no;  a 
thousand  times  no ! 

Now  how  came  the  doctrine,  of  the  absolute  necessity  of 
the  Apostolical  Succession,  to  be  so  regardedin  the  Christian 
Church  ?  Like  many  other  errors  it  is  to  be  traced  to  the 
invasion  of  Catholicism  which  marks  the  third  century. 
This  was  not  yet  Popery,  but  wdien  in  the  fourth  century 
Catholicism  had  attained  all  its  essential  characteristics, 
it  soon  degenerated  into  Popery,  in  the  seventh  century ; 
in  the  eighth  it  began  to  obtain  Temporal  power,  and  from 
that  time  its  dominion  did  not  cease  to  augment  till  the 
eleventh,  twelfth,  and  thirteenth  centuries,  which  are  the 
periods  of  its  greatest  power.  However  it  is  not  of  Popery 
that  I  have  to  speak  now.  It  is  of  this  error  of  Catholicism, 
mentioned  before,  which  did  come  after  the  time  of  the 
Gospel;  where  we  find  in  the  Church,  spirit  and  life. 

The  ideas  of  the  Jewish  theocracy,  in  which  the  priest 
and  the  high  priest  had  played  so  great  a  part,  was  soon 
after  the  Gospel  time  (time  of  the  Apostles)  introduced  into 
the  Church.  This  legal  or  theocratic  Church,  cannot  exist 
without  persons  who,  by  their  birth,  or  by  succession,  or 
by  their  sacramental  office,  possess  a  priesthood  which 
enables  them  to  lead  the  people  into  the  way  of  salvation, 
and  to  brine;  them  into  communion  with  their  Saviour: 
out  of  this  specific  priesthood,  no  one,  according  to  the  legal 
religion,  can  have  any  part  in  the  blood  of  Christ, 
or  hold  any  communion  with  God. 
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Sucli  was  tlie  origin  of  this  doctrine  of  the  necessity 
of  that  Apostolical  Succession  which  you  did  preach  to  us. 
Now,  I  say,  this  Catholic  idea  is  not  only  foreign  to  the 
teaching  of  the  Gospel,  but  it  is  also  in  direct  opposition  to  it. 

According  to  the  Gospel,  communion  with  God  does  not 
by  any  means  depend  on  certain  sacred  persons,  but  solely 
on  faith  in  the  Word  of  God.  According  to  the  Scriptures 
Christianity  is  a  religion  without  any  sacrifice  but  that 
offered  up  by  its  founder  in  his  own  person ;  without  any 
sacrificing  priest,  except  Him,  the  great  and  true  high  priest 
on  earth :  except  so  far  as  every  one  of  the  worshipers  is 
required  to  present  himself  as  a  “  living  sacrifice,  holy, 
acceptable  to  God.”  Without  any  temple,  except  the 
collected  congregation  of  the  worshipers  themselves.  No 
priesthood  in  Christianity  in  that  sense  that  it  would  require 
a  perfect  ccyid  individual  succession.  F or,  the  Christian  priest 
does  not  belong  to  the  legal  and  theocratical  religion  which 
preceded  Christianity ;  he  belongs  to  the  religion  of  grace — 
to  the  Church  of  the  Gospel — which  is  far  above  Judaism 
as  the  man  is  superior  to  the  child. 

I  am  therefore  not  surprised  at  all,  when,  in  reading  the 
History  of  the  Church,  (the  early  Church)  I  meet  with 
passages  such  as  the  following,  which  contrast  so  much 
with  the  more  modern  teaching  of  our  Ritualists:  “We 
are  reproached,”  says  Minutius  Felix,  a  Father  of 
the  Church,  “  with  having  no  altars  or  temples ;  can  the 
majesty  of  God  be  enclosed  within  a  building?  What 
temple  could  my  feeble  hands  erect  in  His  honour,  when 
the  universe,  the  work  of  His  sovereign  hands,  is  too 
small  for  His  immensity  ?  The  temple  which  is  acceptable 
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to  Him,  is  our  heart.  Wliat  sacrifices  and  what  offerings 
can  be  more  agreeable  to  Him  than  a  pure  conscience  and 
an  upright  heart?”  You  see,  he  does  not  even  admit 
the  idea  of  a  temple,  for  fear  that,  if  the  temple  is  beautiful, 
wTe  should  imagine  that  God  dwells  therein. 

The  Christians  in  these  times  have  places  of  meeting, 
which  you  may,  if  you  will,  call  temples;  but  which, 
according  to  him,  cannot  he  and  are  not  temples,  either  in 
the  Heathen  or  the  Jewish  sense  of  the  word.  Neither 
will  he  have  any  altars,  for  there  is  no  longer  a 
question  of  material  offerings ;  and  he  does  not  add,  or  in 
any  wray  imply,  that  the  Christians  have  another  kind  of 
altar,  on  which,  by  their  hands,  the  great  sacrifice  of  Calvary 
is  renewed.  “  Our  temples,”  says  also  Origen,  “  are  all 
spiritual.  We  do  not  build  lifeless  temples  for  the 
Author  of  life.  His  temples  are  our  bodies,  and  therefore 
we  consider  that  every  crime  which  pollutes  our  body  is  a 
real  sacrilege.  You  say  we  have  no  Altars,”  (to  the  Pagans) 
“but  the  soul  of  every  just  man  is  an  Altar  from  which 
perfume  rises  towards  heaven.” 

Such  was  the  Christian  system  according  to  the  Fathers, 
and  such  it  is  according  to  Holy  Scripture.  In  this  great 
and  perfect  spirituality,  which  the  Heathen  could  not  or 
would  not  understand,  do  the  apologist  Fathers  intrench 
themselves,  as  in  a  citadel,  and  in  it  they  do  not  allow 
that  the  Church  can,  without  apostacy,  allow  the  slightest 
breach  to  he  made.  In  short,  the  most  elevated  idea  of 
worship  is  that  which  St.  John  so  admirably  described, 
wdien,  depicting  the  heavenly  Jerusalem,  he  says :  “  I  saw 
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no  temple  therein.”  God  in  all,  all  in  God.  This  is  the 
Christian’s  worship ,  and  if,  in  consequence  of  our  weakness, 
a  few  forms  are  still  necessary,  let  these  forms  at  least  be 
such  as  never  to  make  us  forget  their  Spirit. 

The  Pagans’  idea  of  religion  was  inseparable  from 
that  of  a  splendid  form  of  worship — and  here  a  religion 
appears  which  possesses  none  of  these  magnificent  forms, 
and  which,  the  Heathen  say,  has  no  form  of  worship; 
for  in  their  estimation  it  has  none.  What  nakedness ! 
What  coldness !  Apparently  the  fathers  Avill  answer  that 
they  would  willingly  do  better;  that  Christianity  in  times 
of  persecution  has  been  unable  to  build  beautiful  temples ; 
that  Christianity,  when  the  time  of  triumph  arrives,  will 
present  a  very  different  aspect,  that  they  will  have  incense 
like  them,  that  they  will  have  Altars,  and  will  light  candles 

at  noonday . Not  at  all :  up  to  the  time  when  this  state 

of  things  was  unhappily  altered,  not  a  word  was  uttered 
which  might  shew  that  the  fathers  admitted  that  any 
change  was  necessary.  They  accept  the  reproach,  looking 
upon  it  as  homage  rendered  to  the  divine  and  spiritual 
nature  of  Christianity.  For  “  Christianity  is  such  a 
system,  ”  says  Whateley,  “  as  Man  would  not  have 
devised,  nor  could  have  succeeded  in  Propagating.”  In 
these  days,  a  religion  without  Priest,  Altar,  Sacrifice,  or 
Temple,  was  inconceivable.  The  very  existence  of  true 
Christianity  proved  its  divine  origin. 

It  is  necessary,  in  this  controversy,  to  remark  that  the 
Jewish  and  Pagan  Sacerdotal  Priests,  were  never  called 
Sld&rs.  Now,  you  must  know,  I  have  no  doubt,  that  the 
title  of  7Driest  in  our  Church  is  derived  from  the  title, 


A  PROTEST. 


27 


u SIder : ;;  (Presbyter,  that  is  an  Slder  of  the  Church,  and 
from  which  came  Prebstre,  Prestre,  and  at  last  Pretre,  in 
English,  Priest.) 

This  title  of  dliereus  or  Sacerdos  (Sacrificing  Priest)  is 
contained  about  “  one  hundred  and  forty  times  ”  in  the 
New  Testament,  when  alluded  to  Jews  or  Pagans;  while 
never  once  when  to  designate  Ministers  or  Elders  of  the 
Church  of  Christ.  The  Priest,  therefore,  fin  the  Church 
of  England,  cannot  be  scripturally  more  than  what  the 
Elder  was  originally.  Now  the  Elder  did  not  belong  to 
.the  Sacerdos,  and  no  absolute  regular  succession  of 
sacramental  persons  was  needed,  to  constitute  him  an 
Elder;  neither  is  it  necessary  now,  to  constitute  a  true 
minister  of  the  Church  of  Christ. 

But  the  priests  of  Ritualism  prefer  to  call  upon  the 
authority  of  the  “  Primitive  Church,  ”  in  support  of  their 
doctrines,  rites,  and  ceremonies.  They  instinctively  dread 
the  Bible,  and  well  they  may ;  for  the  Scriptures,  equally 
with  the  inscription  in  the  royal  banqueting  hall,  seal  the 
doom  of  those  whose  power  is  in  clear  antagonism  with 
the  truth  of  God. 

The  “  Primitive  Church  ”  is  an  unknown  quantity. 
It  signifies  now  one  thing  and  now  another,  and  now  it  is 
impossible  to  say  what  it  signifies.  But  if  Ritualists  will 
call  upon  the  “  Primitive  Church,”  let  them  understand 
that  we  mean  by  it  the  Church,  as  we  find  it  in  the 
Scriptures,  under  the  eye  and  control  of  the  Apostles  of 
our  Lord.  The  Church  of  the  Apostles !  Why  this  is 
everything !  We  are  now  living  on  the  ideas  which  were 
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then  brought  forth,  and  it  will  remain  so  until  mankind 
shall  have  ceased  to  exist.  The  Church  of  the  Apostles 
will  have  the  advantage  to  furnish  us  with  facts  that  the 
Ritualist  Priests  will  not  be  able  to  deny,  and  by  which 
wre  shall  be  the  better  able  to  silence  their  pretensions. 

You  will  not  convince  Ritualists  by  reasoning;  they 
despise  reasoning.  “  Other  people  had  their  views  and 
their  opinions  about  religion,  but  Catholics,”  they  say,  “  had 
no  views  and  no  opinions :  they  had  faith  to  guide  them.” — 
Thus  speaks  a  Ritualistic  Clergyman,  the  Rev.  J.  S.  Pollock. 

Facts,  therefore,  will  be  the  best  arguments  to  convince 
honest  Ritualists. 

“Except  we  can  show  such  warrant,”  (a  regular 
Apostolic  Succession,)  a  Ritualist  says,  “we  cannot  be 
sure,  ”  for  instance,  “  that  souls  worthily  prepared,  receiving 
the  bread  which  we  break,  and  the  cup  of  blessing  which 
we  bless,  are  partakers  of  the  body  and  blood  of  Christ.” 
What  will  such  Ritualist  think  of  his  doctrine  when 
confronted  with  the  practice  of  the  Primitive  Christians, 
who  did,  according  to  Calvin,  (and  as  appears  clearly 
from  the  Acts)  receive  the  communion  every  day,  from 
house  to  house,  after  the  family  meal. 

“If  the  Apostles  were  priests,  and  the  ministers 
they  appointed  were  priests ;  they  did  keep  silence 
concerning  their  awful  powers — they  did  imprison  their 
force ;  and  Paul  could  mount  so  high  in  blasphemy  as  to 
thank  God  that  he  had  baptized  so  few,  and  could  even 
affirm  that  he  was  sent  not  to  baptize,  but  to  preach  the 
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Gospel.  He  knew  bis  mission  best,  and  the  blasphemy 
was  not  with  him ;  but  it  is  with  that  system  which  now, 
with  a  startling  effrontery,  is  seeking  to  regain  the 
ascendency  from  which  it  was  dislodged  by  our  forefathers : 
not  without  suffering  and  blood.’’  (Ritualism  and  its 
related  dogmas.  E.  Mellor,  M.A.) 

And  now,  to  come  to  the  point :  if  the  Apostles,  I  shall 
say,  were  to  have  had  Successors  which  would  have  been 
placed  above  ordinary  ministers,  what  proofs  have  you,  if 
you  please,  that  they  were  to  have  had  more  than  twelve  ? 
Remember  that  when  they  were  but  eleven,  they  elected 
another,  so  as  to  make  their  number  twelve ;  which  was 
added  to  thirteen,  by  the  conversion  of  Saul  to  Paul. 
Can  you  tell  me  why  they  did  not  elect  any  more  after  ?  Is  it 
not  “Because  a  definite  work  wtis  assigned  to  them,  for 
which  they  possessed  definite  and  related  qualifications”  ? 

And  why  indeed  should  the  Apostles  have  had  Successors  ? 
Are  they  not  now  with  us,  even  more  advantageously 
than  they  were  with  the  first  Christians?  Have  the 
Apostles,  I  ask  you,  ceased  to  speak,  to  go  about  doing 
good?  Have  they  (above  all,  remark  this)  ceased  to  forgive 
sins?  No,  they  have  not.  Every  believer,  with  a  Bible 
with  him,  may  at  any  time  be  instructed  by  St.  Peter,  or 
St.  John,  or  St.  Paul,  without  being  reduced  to  seek  for 
their  pretended  Successors !  They  may  go,  and  they  do 
go,  straight  to  the  Apostles,  and  receive  by  their  Ministry, 
instructions  and  the  full  and  perfect  absolution  of  all  their 
sins,  just  as  well  as  the  first  Christians  did  when  they 
believed  the  Word  of  the  Apostles,  which  is  the  Word  of 
the  Holy  Ghost,  and  when  they  became  Disciples  of  Jesus. 
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Remember  the  rich  man,  who  proposed  a  new  means  of 
warning  his  brethren,  by  a  mission  sent  from  the  dead. 
It  is  useless,  replies  Old  Abraham :  “  They  have  Moses 
and  the  Prophets ;  let  them  hear  them.”  Yes,  Moses  and 
the  Prophets  could  speak  and  teach,  and  bring  men  to 
salvation  though  they  were  dead.  Hence,  why  should 
Abraham  have  directed  them  to  some  Successors? 
Moses  and  the  Prophets  had  no  Successors :  they  did  not 
need  any.  Why  have  the  Apostles  need  of  any?  God 
was  still  with  Moses  and  the  Prophets  upon  earth,  even 
after  they  were  dead;  and  God  lias  not  ceased  to-day  to 
be  with  them  and  with  the  Apostles,  and  will  remain  so 
till  the  end  of  the  world.  No  place  here  for  Successors. 

But  what,  in  fact,  are  these  inductions,  on  which  you 
wish  us  to  risk  our  eternal  interests?  Let  us  examine 
these  passages  and  let  us  confine  ourselves  to  consider  the 
two  passages  to  which  you  most  confidently  appeal : 
“Whosesoever  sins  ye  remit,”  &c.  St.  John  xx.  22,23. 
And  this  other :  “  Lo  I  am  with  you  alway,  even  unto  the 
end  of  the  world.”  Matt,  xxviii.  20. 

There  is  no  question  here,  Sir,  of  Successors  of  Apostles. 
A  single  remark  will  suffice  to  overthrow  your  interpretation. 
As  to  the  first  quotation:  “Whose  soever  sins  ye 
remit,”  &c., — you  have  only  to  compare  the  chapter  from 
St.  John,  in  which  it  is  found,  with  the  Gospel  according  to 
St.  Luke,  (xxiv.  36-49.)  to  perceive  that  these  two  places 
refer  to  one  and  the  same  conversation  between  our  Lord 
and  his  Disciples ;  and  that  on  this  occasion  He  spake  not 
only  to  his  Apostles,  but  also  “  to  them  that  were  with  them/’ 
to  the  Disciples  among  which  were  women.  “  What,” 
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you  will  say :  “  Women,  simple  Christian  women  having 
power  to  forgive  sins !  to  preach !  ”  Yes,  Sir,  Christian 
women  have  such  power.  For  what  was  formerly 
reserved  for  a  privileged  class,  in  the  Old  Dispensation, 
now  belongs  to  all  the  people  of  'Clod :  preaching ;  the 
Sacraments;  the  word  which  binds  and  looses;  the 
discernment  of  doctrine,  all  these  gifts  are  accorded  under 
the  Gospel:  not  to  a  few,  but  to  all.  “le  are  a  chosen 
generation,  a  royal  priesthood,  an  holy  nation,  a  peculiar 
people ;  that  ye  should  show  forth  the  praises  of  Him  who 
hath  called  you  out  of  darkness  into  his  marvellous 
light.”  1  Peter  ii.  9.  If  some  have  the  mission  of 
dispensing  the  graces  of  God,  it  is  for  the  preservation  of 
order,  and  as  the  delegates  of  all.  God  has  everywhere 
established  an  hierarchy,  and  has  given  authority  to  some 
others.  This  order  exists  in  the  family,  it  exists  in  the 
state,  it  exists  also  in  the  Church ;  hence  arises  the  pastoral 
Ministry.  Pastors  are  simply  the  guides  of  the  Churches. 
“All  Christians,”  says  Luther,  “belong  to  the  spiritual 
state;  and  there  is  no  other  difference  between  them  than 

that  of  the  functions  they  discharge . Hence  it  follows 

that  laity  and  priests,  princes  and  bishops,  or,  as  they  say, 
the  Clergy  and  the  Laity,  have,  in  reality,  nothing  to 
distinguish  them  but  their  functions.  They  all  belong 
to  the  same  State ;  fait  all  1mw  not  the  same  work  to  perform. 
To  ministers  and  to  ministers  alone  to  preach,  to  administer 
Sacraments,  to  guide  the  Church,  for  it  is  their 
function  and  not  the  function  of  the  Laity.  But  do  you 
think,  Sir,  if  I  was  visiting  a  sick  friend,  who  could  not 
have,  at  the  moment  he  was  dying,  a  regularly  ordained 
minister,  and  was  to  read  to  him  the  Absolution  of  the 
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Morning  Service,  or  that  one  of  the  Holy  Communion ;  if 
I  was  to  read  to  him  for  instance :  “  He  pardoneth  and 
ahsolveth  all  them  that  truly  repent  and  unfeignedly 
believe  His  holy  Gospel,”  do  you  believe  this  friend,  if  he 
was  sincerely  repentant  of  his  sins  and  believed  these  good 
tidings,  which  I  should  in  that  case  have  pronounced  with 
my  mouth,  would  not  have  his  sins  forgiven,  as  surely  as 
if  this  Absolution  had  been  read  by  you,  or  by  any  other 
minister  regularly  ordained  ? 

But  to  dissipate  further  the  idea  that  ministers  only  have 
power  to  forgive  sins,  read,  I  pray  you,  what  follows  this 
other  passage :  “  Whatsoever  thou  shalt  bind  on  earth  shall 
be  bound  in  heaven ;  and  whatsover  ye  shall  loose  on  earth 
shall  be  loosed  in  heaven.”  Matt,  xviii.  18.  Jesus  Christ 
immediately  adds  :  “Again  I  say  unto  you,  that  if  two  of  you 
shall  agree  on  earth  as  touching  anything  that  they  shall 
ask,  it  shall  be  done  for  them  of  my  Father  which  is  in 
heaven.  For  where  two  or  three  are  gathered  together  in 
my  name  there  am  I  in  the  midst  of  them.”  This  is  evidently 
a  consecutive  discourse,  the  whole  of  which  is  addressed 
to  the  same  persons ;  and  it  is  evident,  from  the  last  words 
I  have  just  quoted,  that  these  persons  are  simple  believers. 

Since  then  that  this  power  belongs  to  all  believers,  it 
cannot  be  so  awful  as  some,  even  in  our  Church, 
have  imagined  it  to  be.  I  cannot  examine  now,  what  is  or 
what  may  be,  the  exact  meaning  of  this  power  for  I  feel 
that  my  letter  is  almost  becoming  a  book,  but  I  wish  to 
make  you  remark  that  if  this  power  was  to  be  understood 
(as  some  in  our  Church  believe  that  it  must)  as  the  Council 
of  Trent  has  decreted  in  these  words:  “The  sacramental 
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absolution  of  tlie  priest  is  a  sentence  of  judge,  and  not  only 
a  ministry  to  declare  the  remission  of  sins.”  “How  could 
we  account  for  the  fact,  that  0ne  only  of  the  four  of  the 
inspired  historians  of  Jesus  Christ,  speak  of  it?  or  if  it  is 
granted  that  the  other  three  also  speak  of  it  (as  1  believe 
they  do)  they  have  spoken  of  it  in  a  sense  evidently 
different  from  the  one  of  the  Church  of  Rome  and  from 
those  who  believe  like  her.”  For  instance  at  the  very  place 
where  St.  John  says,  u  Me  Ireathed  on  them,  and  saith  unto 
them  receive  ye  the  Moly  Shost :  whose  soever  sms  ye  remit 

they  are  remitted,  2"c . St.  Luke  lias  these  words  :  “dfhen 

opened  'die  their  understanding ,  that  they  might  understand 
the  Scriptures,  and  said  unto  them,  jhus  it  is  written,  and 
thus  it  lehoved  Christ  to  suffer,  and  to  rise  from  the  dead  the 
third  day :  and  that  repentance  and  remission  of  sins  should 
Z>e  preacloed  in  Misnamed  !  Luke  xxiv.  45-47. 

If  from  this  wTe  pass  to  the  Acts  of  the  Apostles,  we 
shall  not  find  any  example  there  of  the  Apostles 
confessing  sinners  and  making  them  number  their  sins, 
one  after  another,  and  then  pronouncing  to  those  who 
were  penitent  a  formal  Absolution  of  all  their  sins.  Read 
all  the  Acts  of  the  Apostles,  (which,  we  may  be  sure,  is  the 
best  commentary  we  can  have  of  the  meaning  they  did  attach 
to  the  commission  given  to  them)  and  you  will  see  that 
they  preach  repentance  and  the  forgiveness  of  sins 
through  J esus  Christ.  And  never  say  to  a  sinner,  repentant : 
‘''I  absolve  thee  of  all  thy  sins.” 

The  reconciliation  belongs  to  the  Lord  alone ;  the 
inspired  word  which  binds  and  looses,  to  all.  In  all  this 
there  is  but  the  Lord,  His  Spirit,  and  His  Word. 
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Tims  when  the  Apostles  say  by  the  Holy  Spirit,  “Believe 
on  the  Lord  Jesus  Christ,  and  thou  shalt  he  saved,” 
they  may  be  listened  to  with  as  much  confidence  as  the 
Saviour  Himself:  and  the  poor  Jailor  of  Philippi,  who 
heard  none  other  than  St.  Paul,  might  be  as  certain 
of  his  salvation  as  the  Paralytic  of  Bethesda,  who  had 
heard  J esus  Christ  Himself.  T he  same  Spirit  who  animated 
the  Apostles,  will  also  speak  by  every  true  disciple  of 
Christ,  by  the  Word  of  God,  and  sins  will  be  forgiven. 

Hear  what  a  learned  divine  says  on  this  power: 
“Having  received  in  their  hearts  (the  true  believers)  the 
grace  announced  by  the  Apostles ;  confiding  in  the  inspired 
and  infallible  writers  of  the  Gospel,  as  these  writers 
confided  in  their  Divine  Master;  those  who  are  neither 
inspired  nor  infallible,  will  say  in  their  turn,  “  Believe  oil 
the  Lord  Jesus  Christ,  and  thou  shalt  be  saved;”  and 
they  will  say  it  with  as  much  confidence  as  the  Apostles 
themselves.  O  marvellous  virtue  of  the  Word  of  God, 
and  of  the  Spirit  of  God !  0  true  Successors,  not  of  the 
Apostles,  but  of  Christ  himself!  It  is  by  this  that,  not  only 
a  St.  Paul, before  Festus  and  Agrippa, buta  simple  confessor 
of  Jesus — a  John  Huss  has  before  the  council  of  Constance — 
the  most  obscure  Christian  before  the  world,  remits  and 
retains  sins,  binds  and  looses,  opens  and  shuts  the  kingdom 
of  heaven,  the  keys  of  which  he  holds  in  his  hands !  ” 

In  the  search  of  this  power,  the  history  of  the  Church 
may  be,  I  think,  of  very  great  use,  and  I  very  much  regret 
not  to  be  able  here  to  give  you  (for  fear  of  being  too  long) 
some  citations  of  the  Fathers,  which  I  have  just  read  again, 
and  which  I  find  to  agree  perfectly  well  with  the  views 
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that  I  have  expressed  on  this  important  subject.  I  cannot 
refrain,  however,  from  inserting  a  passage  of  St.  Augustine. 
In  his  xcix.  Sermon — on  the  Penitent  who  came  to  Jesus 
in  the  house  of  Simon,  the  Pharisee— to  confound  the  errors 
of  the  Donatists,  who  pretended  to  forgive  sins,  lie  speaks 
thus:  “That  Divine  physician  (Jesus  Christ)  was  not 
satisfied  with  healing  the  sick  of  His  time,  He  prepared  yet 
Medicine  for  the  sick  of  future  time.  He  knew  that  some 
would  come  and  say:  it  is  I  who  forgive  sins,  it  is 

I  who  justify,  it  is  I  who  sanctify . But  always  the 

Pharisee,  Simon,  was  better  acquainted  than  they,  because 
he  constantly  believed  that  man  had  no  power  to  forgive 
sins;  and  as  he  believed  that  Jesus  Christ  was  but  a  man, 
he  thought  He  had  no  power  to  forgive  sins.  These 
heretics,”  says  he,  (that  is  those  who  thought  to  have  the 
power  to  forgive  sins)  “possess  less  light  than  the  Jews 
themselves.  Who  is  this  one,  they  said,  who  pretends  to 
forgive  sms?  And  the  heretic  says:  It  is  I  who  remit 
sins,  it  is  I  who  purify,  it  is  I  who  sanctify:  Let  Jesus 
answer  them  and  not  I.  “0  men !  ”  will  He  say,  “  have  you 
not  noticed  that  when  I  was  in  presence  of  people  who 
believed  I  was  but  a  man,  I  attributed  the  remission 
of  sins  to  faith  only.  How  can  you  dare,  heretics  that  you 
are,  to  say,  you  who  are  but  men :  come  to  me,  I  will  save 
you ;  when  you  see  me,  that  before  those  who  did  take  me 
for  a  man,  I  was  satisfied  to  say  to  the  penitent :  “  Go, 
thy  faith  hath  saved  thee.”  But,  object  the  Donatists,  if 
the  sins  are  not  remitted  by  men,  Jesus  Christ  told  a 
falsehood,  when  He  said  to  His  Apostles :  What  you  will 
have  loosed  on  earth,  will  be  loosed  in  heaven !  But  it  is 
not  to  have  understood  the  meaning  of  this  word  of  the 


A  PROTEST. 


Saviour  to  the  Apostles,  to  speak  thus.  Me  was  to  give,  the 
'Moly  Spirit  to  men,  and  Me  wanted  to  made  them  understand 
that  it  should  l&  by  that  Divine  Spirit,  and  not  by  the 
merit  of  man,  that  the  sins  were  to  he  remitted.  For  a 
man,  whoever  he  may  he,  is  he  nothing  more  hut  a  sick 
man  which  requires  to  he  cured?  What !  Sick  as  you  are, 
will  you  he  the  physician?  Why  do  you  not  seek  with 
me  the  true  physician  ?  ” 

By  the  history  of  the  three  absolutions  of  the  Prayer 
Book  it  would  he  easy,  I  think,  to  counteract  the  preten¬ 
tions  of  the  so-called  Anglo-Catholic  in  our  Church,  which 
would  introduce  the  error  which  St.  Augustine  here 
contended  against  the  Donatists.  But  I  cannot  enter  into 
this  question  now.  Suffice  it  to  say  that  the  public 
absolutions  used  in  the  Church  of  England  agree  perfectly 
well  with  what  I  have  stated  on  that  power  to  forgive  sins. 
One  objection,  however,  could  he  found  in  the  form  of  the 
absolution  for  the  sick.  But  if  this  absolution,  leing  more 
modern  than  the  other  two  mentioned  above,  is  to  be 
interpreted  by  them  there  is  no  danger  in  letting 
it  remain  in  our  Prayer  Book.  My  conviction  however 
is,  that  if  the  Church  was  now  called  upon  to  pronounce 
its  judgment  on  the  form  of  absolution  for  the  sick, 
she  would  either  suppress  it,  or  explain  it  in  the 
same  sense  as  the  two  older  absolutions  used  in  the 
public  service  of  the  Church.  For  if  the  ministers  of  the 
Church  of  England  had  power  to  forgive  sins,  as  to  God, 
the  Church  would  not  have  directed  them,  lefore  they  had 
pronounced  the  absolution,  that  “  If  the  person  visited,  be 
very  sick,  then  the  Curate  may  end  his  exhortation  in  this 
place,  or  else  proceed.”  And  even  after  the  minister  having 
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proceeded  and  having  absolved  the  repentant  sick,  the 
Church  speaks  of  the  sick  man  as  still  “  most  earnestly 
desiring  pardon  and  forgiveness,”  she  prays  for  his 
renovation,  and  that  his  contrition  may  he  considered,  his 
tears  accepted,  and  that  his  former  sins  may  not  he  im¬ 
puted  unto  him .  (  See  the  Order  for  the  Visitation  of  the  Sick . ) 

Let  us  now  say  only  a  few  words  on  the  next  quotation, 
“  Lo,  I  am  with  you  alway,  till  the  end  of  the  world.” 
There  is  hut  one  way  by  which  the  pretended  Successors 
of  the  Apostles  may  enjoy  these  glorious  promises  which 
ought  to  fill  the  Christian’s  heart  ;  it  is  by  confounding 
themselves  with  the  believers,  to  whom  they  are  made. 
They  have  no  more  right  to  rest  their  claims  on  this 
passage,  than  I  should  have  to  imagine  I  should  be  king  of 
Israel,  because  it  is  written,  “  Thou  shalt  be  king  over 
Israel.”  It  has,  indeed,  been  said  ;  but  to  Solomon,  not 
to  me.  “Lo,  I  am  with  you  alway,  till  the  end  of  the 
world,”  has  likewise  been  said  ,  but  not  to  any  pretended 
Successors  who  are  not  named  in  this  text,  and  who  are 
everywhere  introduced  by  means  of  this  slight  addition , 
after  the  word,  uS/t'postl&s;  n  and  their  Successors.  It  is 
indeed  the  self=styled  Successors  of  the  Apostles  who  have 
in  many  lands  changed  the  Church  of  Jesus  Christ,  into  a 
dohurch  of  Jiary;  and  who  have  also  made  the  Church  of 
Christ  resemble  in  many  countries,  that  unfaithful  Church 
announced  by  the  Prophets,  which  will  forbid  to  marry, 
command  to  abstain  from  meats,  have  the  form  of  godli¬ 
ness,  while  denying  its  power  ;  and  from  a  city  seated  upon 
seven  hills,  will  subject  to  its  dominion,  almost  the  whole 
of  Christendom. 


EPISCOPACY. 


Let  us  no  ay  pass  to  the  question  of  the  Episcopacy. 

“  And  from  Miletus  he  sent  to  Ephesus,  and  called  the 
elders  of  the  Church.”  Acts  xx.  17.  “  Take  heed  there¬ 

fore  unto  yourselves,  and  to  all  the  flock,  over  the  Avliich  the 
Holy  Ghost  hath  made  you  overseers ,  to  feed  the  Church  of 
God.”  Acts  xx.  28.  It  is  most  evident  from  these  two 
passages  that  these  two  expressions,  overseer  (bishop),  and 
elder  (priest),  designate  at  the  beginning  the  same  office. 
For  St.  Paul,  as  you  may  see,  calls  the  elders  of  the  Church 
at  Ephesus  before  him  and  says : —  u  dod  hath  made  you 
dishops  d;  (French  translation.)  The  liierarchial  distinction 
betAveen  bishops  and  elders  did  not  therefore  exist  at  this 
time.  Further  enquiries  will  confirm  this  remark. 

St.  Paul,  at  the  first  Epistle  to  Timothy,  at  the 
third  chapter,  speaks  of  but  two  orders  of  ministers:— 
bishops  and  deacons.  “  If  a  man  desire  the  office  of  a 
bishop,  he  desireth  a  good  work,”  and  then  without  men¬ 
tioning  an  order  inferior  to  that  of  bishop,  and  superior  to 
that  of  deacon,  he  but  speaks  of  deacons  only,  “  LikeAvise, 
must  the  deacons  be  grave.”  Why  does  he  not  name  the 
order  of  priest  ?  Why  does  St.  Paul  after  naming  the  first 
pass  to  the  third  without  naming  the  second  ?  It  is  because 
there  is  no  Order  betAveen  the  bishops  and  the  deacons. 
But  bishops  and  priests  belong  to  the  same  Order. 
Also  :  “  The  Reformers  of  the  Church  of  England,”  Avrites 
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Whately,  “though  themselves  deliberately  adhering  to 
episcopal  Ordination,  they  refrain  both  in  the  Article  on 
the  “  Church  ”  and  in  that  oil  “  Ministering  in  the  Church  ” 
from  specifying  Episcopacy,  and  episcopal  Ordination,  as 
among  the  essentials.”  They  must  have  had  some 
reason  for  this. 

But  let  us  go  on  with  our  inquiry.  The  Epistle  of 
Clement  (one  of  the  companions  of  the  Apostle  Paul)  is 
an  incontrovertible  answer  to  those  who  pretend  that  there 
were  more  than  two  Orders  of  ministers  in  the  primitive 
Church.  Clement  never  speaks  of  more  than  two  classes, 
the  elders  and  the  deacons.  Jerome  also,  at  the  beiriiminir 
of  the  fifth  century,  says :  “  The  lishop  and  the  pastor  are 
identical.”  The  same  Father  says  again:  “If  the  priests 
knowT  that  they  have  to  submit  themselves,  by  right  of 
Custom]  to  the  one  which  the  Church  has  placed  over  them, 
the  bishops,  in  their  turn,  must  remember  that  it  is  Custom 
more  than  a  formal  Order  from  the  Lord  that  has 
made  them  superior  to  priests.”  I  know  that  against  the 
view  here  represented  the  testimony  of  Ignatius  is 
advocated.  But,  Sir,  hear  what  I  read  in  a  Lecture  on 
the  apostolical  Fathers :  “  The  immense  work  of  falsification, 
which  is  the  shame  of  the  Romish  Church,  and  which  will 
ultimately  be  its  punishment,  wras  already  accomplished 
by  means  of  the  seven  Epistles  of  Ignatius.  Not  only 
have  people  endeavoured  to  increase  the  number  of  these 
Epistles,  but  they  have  altered  those  which  Ignatius  really 
wrote.  Modern  criticism  has  attempted  to  re-establish 
them  as  they  originally  stood.  3' or  instance;  it  had  no 
troulle  in  shewing  the  hierarchial  distinction  hetiveen  l i shops 
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and  elders  COULD  not  exist  at  the  time  of  Jgnatius;  as  it  is 
contradicted  not  only  by  Element ;  who  precedes ^  but  by  73olycarp; 
who  comes  after  him. /V 

Episcopacy  then  is  not  of  divine  right,  at  least  in  the  sense 
of  being  of  universal  and  eternal  obligation.  Nor  Presbyte¬ 
rianism,  nor  Congregationalism  are  of  divine  right :  these 
are  but  forms  of  Ecclesiastical  government  and  they  may 
be  all  adopted  by  the  Church,  according  to  places  and  times. 

To  teach  therefore  that  one  form  of  Church  government 
alone  is  right  and  all  others  wrong  is  to  teach  without  the 
warrant  of  Holy  Scripture,  and  to  contribute  to  perpetuate 
the  divisions  among  sister  Churches.  To  refuse  to  the 
priests  power  to  ordain  ministers  who  are  under  a 
Presbyterian  government  is  to  contradict  the  Ordination 
of  Saul  and  Barnabas  by  the  elders  (ministers)  at  Antioch, 
and  to  protest  against  the  early  Church  of  England. 
The  early  British  Christians  attached  great  importance 
to  the  ministry ;  but  not  to  one  form  in  preference  to 
another.  Presbytery  and  Episcopacy  were  with  them, 
as  with  the  primitive  Church,  almost  identical;  and  simple 
ministers  had  power  to  ordain  ministers,  and  even  to  ordain 
bishops.  When,  for  instance,  the  youthful  inmates  of  the 
Missionary  College  of  Iona,  who  were  governed  by  a  simple 
elder,  desired  to  spread  the  knowledge  of  Jesus  Christ,  they 
thought  not  of  going  elsewhere  in  quest  of  episcopal 
Ordination.  Kneeling  in  the  chapel  of  Icolmkill,  they  were 
set  apart  by  the  laying  on  of  the  hands  of  the  elders :  they  were 
called  bishops,  but  remained  obedient  to  the  elder  or 
presbyter  of  Iona.  They  even  consecrated  other  bishops : 
thus  Finan  laid  hands  upon  Diuma,  bishop  of  Middlesex. 
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Somewhat  later  we  find  that  neither  the  venerable  Bede,  nor 
Lanfranc,  nor  Anselm — the  two  last  were  archbishops  of 
Canterbury — made  any  obj  ection  to  the  Ordination  of  British 
bishops  by  plain  presbyters.”  (See  the  beginning  of  the 
fifth  vol.  of  D’Aubigne’s  History  of  the  Reformation.) 

Christianity  was  for  the  early  British  Christians,  a 
religion  and  not  a  Caste.  They  did  not  require  of  the 
servant  of  God,  as  a  warrant  of  his  capacity,  a  long  list  of 
names,  succeeding  each  other  like  the  beads  of  a  rosary ; 
they  entertained  serious,  noble,  and  holy  ideas  of  the 
ministry;  its  authority  proceeded  wholly  from  Jesus 
Christ,  its  head. 

To  say  that  there  can  be  no  unity  among  Christian 
Churches,  if  they  are  not  all  under  the  same  form  of 
Church  government,  is  to  cantradict  the  unity  of  the  first 
century,  where  we  see  Presbyterian  Churches  as  well  as 
Episcopalian  ones.  It  is  also  to  entertain  false  views  upon 
the  unity  of  the  Universal  Church.  The  Church  is 
undoubtedly  one,  and  so  is  the  Human  Race  one\  but  not 
as  a  society.  The  Church  is  one  because  the  various 
societies  or  Churches  enjoy  common  privileges.  The 
Holy  Spirit,  and  the  Holy  Spirit  is  one.  He  has  promised 
to  all  those  who  ask  it,  the  aid  of  His  light ;  and  this  light 
is  one.  He  shows  them  the  way  of  life,  and  this  way  is 
one.  He  inspires  them  with  charity,  and  charity  is  one. 
He  reveals  to  them  “One  God,”  the  Father  of  all,  “one 
Lord,”  the  Saviour  of  all,  and  reveals  Himself  to  them  as 
“one  Spirit.” — The  Church  will  be  one  as  a  society,  only 
when  Jesus  Christ,  who  is  the  head  of  the  Church,  shall 
come  again,  and  shall  join  His  people  into  “  one  fold,  under 
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one  Shepherd.”  But  some  are  not  content  to  wait 
patiently  but  faithfully  for  the  accomplishment  of  this 
glorious  prophecy  of  the  New  Testament,  and  to  arrive 
sooner  to  its  accomplishment,  they  begin,  by  excluding 
from  the  pale  of  the  Church  all  those  who  do  not  agree 
with  them.  Then  they  say:  (and  say  it  very  loud) :  that 
the  Church  is  one-,  and  that  they  are  that  one ! 

But  such  &ne  Church  as  theirs  has  never  existed;  no,  not 
even  when  the  Churches  were  but  few.  And  assuredly 
does  not  exist  now,  even  among  the  Churches  which  are 
under  that  one  form  of  Church  government,  which  they 
regard  as  being  the  only  one  right. 

I  desire  the  unity  of  the  Church,  and  I  rejoice  to  see 
signs  of  more  unity  among  all  Christian  people.  It  is  our 
duty  to  work  for  the  unity  of  the  Church  of  Christ,  but  we 
cannot  do  it  under  false  pretences.  It  is  not  at  the  expense 
of  truth  that  the  unity  will  be  realized.  What  is  true 
now,  will  still  remain  true  when  the  Church  will  have 
reached  that  state  of  unity  which  we  all  desire.  This  should 
never  be  forgotten. 

O 

As  the  Non-conformists  in  England,  we  have  to  remind 
them,  that  having  separated  themselves  from  the  Church 
of  England,  so  far  as  they  could,  it  is  their  duty  to 
examine  seriously  if  it  is  right  for  them  to  remain  in  that 
irregular  state.  To  examine  if  they  would  not  do  more 
good  to  the  Church  by  coming  in,  and  if  necessary  suffer 
for  the  Church,  and  so  to  help  us  to  fight  the  battle  of  truth, 
than  to  remain  as  they  are.  But  do  not  speak  to  them 
about  Spiseopacg  or  Sdvostolical  Succession:  you  would 
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confirm  them  in  their  separation.  Besides,  let  us  remember 
that  the  Non-conformists,  having  once  belonged  to  the 
Church  of  Christ  in  England,  cannot  have  ceased  to  he 
part  of  that  Church.  It  is  not  in  their  power  to  cut  off 
themselves  from  the  Church  of  Christ  if  they  would,  unless 
indeed  they  rejected  at  the  same  time  Christianity.  As  long 
as  they  worship  God  the  Father,  God  the  Son,  and  God  the 
Holy  Ghost,  they  are  part  of  the  Church  of  England. 
Or  else  the  Church  of  England  could  not  be  the  only  one 
Church  of  England,  in  England.  But  though  a  part  or 
parts  of  the  Church  of  England,  they  are  in  a  state  of  sects ; 
not  because  they  are  not  under  Spiscopacy;  hut  because 
they  have  separated.  When  the  part  of  a  Church  which 
has  never  separated  falls  into  heresies,  as  is  the  case  in 
France,  for  instance,  then  the  part  which  separated  and 
became  reformed,  though  in  a  state  of  sect,  which  it  could 
not  avoid,  is  truly  the  Reformed  Church  of  France. 
However,  this  is  for  me  a  very  difficult  subject,  and  I  only 
here  express  my  views,  which  further  studies  may  confirm 
or  alter.  All  that  I  wish  to  contend  with  in  this,  is,  that  we 
must  not,  in  working  for  the  unity  of  the  Church,  adopt 
principles  or  systems  which  are  contradicted  by  the  Holy 
Scriptures  and  the  History  of  the  Church.  And  we  must 
also  remember  that  it  is  to  bring  this  unity  (the  Church 
one  as  a  society)  that  the  Church  of  Rome  has  an 
unlimited  toleration  for  whoever  does  not  withdraw 
himself  from  her  openly,  and  of  bloodthirsty  intolerance 
for  those  Christians  who  dare  to  dissent  from  her.  This 
has  produced  a  unity,  but  what  unity :  a  unity  of  sleep  : 
a  unity  sometimes  of  unbelief,  sometimes  of  blind  faith : 
a  unity  which  is  but  a  veil  spread  over  a  hundred  different 
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opinions.  Let  us  pray  and  wait j  for  the  time  will  surely 
come,  that  the  Church  shall  he  hut  one  society,  and  Jesus 
Christ  its  chief 

But  above  all  let  us  work  for  the  unity  of  the  Church, 
without  excluding  any  Churches  from  the  pale  of  the 
Universal  Church,  because  they  are  not  under  the  same 
form  of  Church  government  as  ourselves.  Let  us  imitate 
our  Reformers  and  try  to  be  as  wise  as  they  were.  “  It  was,” 
said  Whately,  “  their  wisdom — their  pious  and  Christian 
wisdom — to  keep  the  mean  between  rash  and  uncharitable 
judgment  of  other  Churches,  and  equally  rash  carelesness  or 
fondness  for  innovation,  in  the  regulations  of  their  own.  They 
conformed  as  closely  as,  in  their  judgment,  circumstances 
would  warrant,  to  the  examples  of  the  earliest  Churches, 
without  for  an  instant  abandoning  the  rightful  claims  of  their 
own ;  and  yet  without  arrogantly  pronouncing  censure  on 
those  whose  circumstances  had  led  them  to  depart  further 
from  those  ancient  precedents.” 

Lastly,  to  preach  as  you  have  preached,  on  another  occasion, 
“  That  the  Church  was  the  interpreter  of  God’s  Word,  and 
that  the  members  of  the  Church  had  but  to  oley;  to  let  the 
Church  guide  them ;  and  that  their  Christian  life  and  their 
salvation  (if  I  have  rightly  understood  you)  depended  on 
their  obedience  to  the  Church,  since  it  was,  I  suppose, 
their  duty  “to  hear  the  Church.”  To  preach  this,  I  say, 
is  also  another  error.  For  no  such  command  really  exists 
in  the  Scriptures,  to  “  Hear  the  Church.”  Our  Lord 
indeed  directs  His  Disciples,  in  the  event  of  a  dispute 
between  two  individuals,  to  refer  the  matter,  in  the  last 
resort,  to  the  decisions  of  the  congregation,  assembly,  or 
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church;  and  that  if  anyone  disobey  (or  refuse  to  hear) 
this,  lie  is  to  he  regarded,  “as  a  Heathen.”  But  to  obey 
the  Church  in  the  sense  which  you  did  give,  is  nowhere 
to  be  found  in  Holy  Scripture,  but  rather  the  contrary. 
St.  Paul  preaches  at  Berea.  The  Bereans  are  desirous  to 
know whether  the  doctrine  which  he  announces  isdrue.  What 
did  they  do  ?  They  “  Searched  the  Scriptures  daily :  ”  And 
why  ?  to  know  whether  these  things  were  so.”  They  had  no 
idea  of  your  doctrine,  “To  hear  the  Church.”  But  was 
not  their  faith  in  peril?  Ho :  “  Many  of  them  believed  ;  ” 
“  they  received  the  Word  with  all  readiness  of  mind.” 

Hot  only  are  we  not  bound  to  rely  entirely  on  the 
guidance  of  the  Church,  but  if  an  Apostle,  or  an 
angel  from  heaven  were  to  guide  us,  we  should  still  be 
bound  to  ascertain  for  ourselves  whether  he  taught 
anything  but  what  is  written.  “  Though  we,  or  an  angel  from 
heaven,  preach  any  other  Gospel  unto  you  than  that  which 
we  have  preached  unto  you,  let  him  be  accursed.  As  we 
said  before,  so  say  I  now  again,  If  any  man  preach  any 
other  Gospel  unto  you  than  that  ye  have  received,  let  him 
be  accursed.”  Gae.  i.  8,  9. 

Besides,  the  consequences  of  your  principle,  to  “  Hear  the 
Church,”  are  sufficienttocondemnitentirely.  For  with  your 
principle  I  should  worship  Jesus  Christ  in  England,  and 
the  holy  Virgin  in  Paris.  I  should  reject  the  transub- 
stantiation  in  England,  but  I  should  believe  it  in  Spain. 
I  should  be  Christian  in  Kidderminster,  and  Idolater  at 
Rome !  Ho,  Sir,  the  Church  is  not  the  interpreter  of 
God’s  Word  iii  that  sense  that  we  are  commanded  to  obey 
her.  The  interpreter  of  God’s  Word  is  the  Holy  Spirit. 
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Tliis  is  the  true  guide ,  and  tills  guide  is  promised  to  all. 
“  Who  shall  instruct  me  in  the  things  of  God,  but  God 
Himself?  ”  says  a  Christian  poet. 

With  the  Bible  in  our  hands  and  with  the  Holy  Spirit 
in  our  heart,  should  we  be  alone  in  the  desert,  we  should 
have  still  all  that  is  necessary  for  the  knowledge  of  God, 
and  for  the  salvation  of  our  soul. 

To  preach  as  you  do,  Sir,  is  not  to  preach  the 
Gospel,  but  Catholicism.  It  is  with  grief  that  I  see 
myself  compelled  to  write  you  this  letter.  But  could 
I  have  done  less  than  protest  against  your  teachings,  in 
writing  directly  to  yourself?  Ido  not  write  to  anyone  else 
but  to  you,*  and  I  hope  you  will  not  be  offended 
with  me  for  having  done  so,  for  I  could  not  avoid  it. 
For  if  all  that  you  said  or  all  that  was  implied  in  your 
Sermon  (and  this,  be  it  observed,  if  you  were  aware  of  it 
or  not)  was  true,  I  should  have  to  look  upon  those  dear 
and  faithful  parents,  who  have  brought  me  to  Holy  Baptism, 
and  have  taught  me  patiently  to  say :  “  Our  Father,  which 

art  in  heaven,  Hallowed  be  Thy  name,” . and  have 

instructed  me  by  their  teaching  and  their  example  in  the 
faith  of  Jesus  Christ,  my  Saviour,  and  all  those  dear 
ministers  who  have  so  often  fed  me  wdtli  the  bread  of  the 
Word  of  God,  and  whose  faith  and  piety  I  have  so  often 
admired  in  their  care  of  the  souls  committed  to  their 
charge, "an d  all  that  long  and  glorious  chain  of  Reformers 
and  Christian  ministers  and  Martyrs,  from  the  time  of  our 
beloved  Calvin  to  the  present  day.  I  should  have  to  look 

*  The  reader  will  remember  that  1  have  stated  in  the  preface,  that  this  letter 
was  not  intended  for  publication,  but  that  circumstances  have  happened  which 
have  altered  my  mind,  and  having  added  a  few  developments  to  it,  I  now 
publish  it,  to  endeavour  to  check,  in  my  feeble  way,  the  growing  tendency 
there  is  in  the  Church  of  England  to  believe  these  doctrines. 
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upon  all  tliese,  as  if  they  had  been  deprived  of  the  glorious 
benefit  of  the  Gospel  Covenant  and  placed  in  a  state  as  if 
they  had  been  but  heathen.  I  had  to  make  some  efforts, 
Sir,  to  remain  at  my  place ;  for  it  seemed  to  me  as  if  all 
this  noble  phalanx  of  Reformers  and  Martyrs,  among 
whom  I  could  distinguish  many  old  gray-headed  servants 
of  the  Lord,  standing  before  me  and  inviting  me  to  come 
out.  They  seemed  looking  at  me,  to  see  if  I  was  going  to 
say,  Amen  to  your  Sermon,  and  renounce  their  communion. 

No,  no !  I  have  not  renounced  their  communion  in 
becoming  member  of  the  Church  of  England ;  for  I  am 
still  in  a  glorious  Church  of  the  Reformation,  where  that 
Old  Bible  which  did  make  their  hope  in  time  of  persecution 
and  their  joy  in  time  of  peace,  is  read  and  put  in  the  hands 
of  every  member  of  the  Church  as  it  was  in  their  time  and 
as  it  is  in  the  presenttime,  by  their  true  successors.  No,  I  have 
not  ceased  to  be  Protestant  and  I  could  not  say,  Amen  to 
your  Sermon.  I  could  not  forget,  Sir,  my  Baptism,  my 
Confirmation,  and  my  partaking  of  the  Lord’s  Supper 
at  the  hands  of  my  revered  ministers.  Nor  that 
preaching  from  a  sacred  pulpit,  which  had  so  often  to  be 
carried  away  in  the  wilderness ;  and  where  to  preach  in  it  was 
to  be  done  at  the  expense  of  being  a  martyr.  No,  I  could 
not  nor  would  I  forget  you,  dear  Paul  Rabaut,  and  I  did 
remain  still  at  my  seat,  determined  to  protest.  If  you 
could  have  felt,  Sir,  all  that  passed  in  me  in  that  long 
half  hour  of  your  Sermon,  and  have  had  present  in  your 
mind  the  Article  of  the  Prayer  Book  which  I  am  going 
to  write  for  you,  and  which  was  present  to  my  mind,  you 
would  have  hesitated  to  have  finished  your  Sermon,  and 
would  have  understood  that  I  was  right  to  remain  in  my 
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place  and  wait  for  better  times.  “  Holy  Scripture 
containeth  all  things  necessary  to  salvation:  so  that 
whatsoever  is  not  read  therein,  nor  may  be  proved  thereby 
is  not  to  l)e  required  of  any  man,  that  it  should  be  believed 
as  an  article  of  the  faith,  or  be  thought  requisite  or 
necessary  to  salvation.”  And  you  know  that  it  is  not 
upon  Holy  Scripture  that  your  principles  can  be  proved. 
For  the  Church,  the  Fathers,  the  Traditions,  are  the  cry 
of  all  Puseyites;  but  the  Evangelical  Protestant  has  no 
other  cry  than  Holy  Scripture. 

How  if  you  will  allow  me,  I  shall  take  the  liberty  to 
offer  you  some  advice.  Granted  for  a  moment  that  you 
are,  in  vour  principles,  as  right  as  I  believe  you  to  be 
wrong:  would  it  not  be  best  to  confine  yourself  to 
preach  to  us  Religion  ancl  not  Theology?  Can  poor 
people  feed  on  Apostolical  Succession;  or  on  Church 
Authority?  Let  us  have  in  your  Sermons  less  of  Priest 
and  more  of  Jesus  Christ;  less  of  Church  and  more  of  the 
Holy  Spirit.  “  I  must  decrease,”  said  John  the  Baptist  to  his 
disciples,  but  “  Pie  must  increase.”  Let  this  be  your  motto 
also.  When  you  ascend  the  pulpit,  if  you  will  remember 
that  in  the  congregation  there  may  be  a  soul  which  perhaps 
will  hear  the  good  tidings  of  salvation  for  the  first  time : 
that  perhaps  there  may  be  one  who  will  hear  it  for  the  last 
time,  you  will  easily  find  something  else  to  preach  than 
“  Church  principles.” 

Come,  let  us  go  back  to  the  birth  of  Christ.  “Christ  is 
born.”  At  this  moment  the  song  of  the  angels  is  heard:—  I 
“  Gloryto  God !  peace  on  earth,  and  good  will  towards  men !  ” 
The  word  peace  is  uttered  in  the  midst  of  a  wearied  and 
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agitated  society,  which  had  been  unable  to  find  peace ! 
And  thirty  years  later,  a  cross  is  raised,  and  He  who  dies  on 
that  cross  pronounces  the  crowning  word :  “  Everything 
is  accomplished !  ”  Man  is  fallen ;  he  must  be  lifted  up. 
Man  is  condemned ;  he  mustbe  pardoned.  Man  is  corrupt ; 
he  must  be  regenerate.  Christ  brings  all  this.  “  God  so 
loved  the  world  that  He  gave  His  only  begotten  Son,  that 
whosoever  believeth  on  Him  should  not  perish  but  have 
everlasting  life.”  And  St.  Paul  would  not  know  anything 
else  but  Jesus  Christ  and  Jesus  Christ  crucified.  “  Go  and 
do  thou  likewise.” 

Without  Jesus  Christ  we  may  still  have  sacred  places 
and  sacred  periods ;  that  is  to  say,  priests,  temples,  feasts, 

rites,  and  ceremonies . But  what  is  all  this  without 

Jesus  Christ?  What  quickening  virtue  can  emanate  from 
all  these  institutions  ?  Alas !  they  are  like  the  bed  of  a 

river,  where  all  is  left, — banks,  dikes,  and  bridges — all . 

except  the  running  stream,  which  made  the  trees  planted 
near  it  bring  forth  fruit  in  their  season,  and  covered  them 
with  their  beautiful  foliage. 

With  great  reason,  Sir,  you  complain  that  sacraments  are 
toomuch  neglected  in  our  Churches.  I  am  inclined  to  believe 
that  it  is  because  they  are  too  often  preached,  and  what  would 
make  them  valuable  is  not  enough.  Depend  upon  it,  Sir, 
what  is  most  needed  is  to  preach  the  salvation  by  Christ 
alone,  through  faith,  and  this  not  to  be  explained  away  by 
any  restriction,  but  simply  and  faithfully  preached. 
“  The  devils  believe,  ”  it  is  said,  “  and  tremble.  ”  But 
would  they  tremble  if  they  could  believe  that  Christ  is 
their  Saviour?  A  man  animated  with  the  faith  in  Jesus 


50 


A  PROTEST. 


Christ,  as  his  Saviour,  will  not  neglect  wilfully  any 
ordinances  appointed  by  his  Saviour,  or  His  Apostles. 
And  when  he  will  use  the  means  of  grace  appointed,  they 
will  not  be  merely  forms  and  ceremonies  to  him,  but  additional 
blessings  which  will  make  him  anxious  to  use  them  oftener. 
More  than  this,  with  this  faith,  he  could  be  saved  without 
any  exterior  means  of  grace,  where  he  could  not  have  them. 
The  thief  upon  the  cross  did  not  require  anything  else  to 
be  saved  than  to  believe  in  the  Lord  Jesus.  While 
without  this  faith,  sacraments  are  but  forms  and  empty 
signs,  incapable  of  communicating  any  blessings  whatever. 
And  as  the  twenty-ninth  Article  says :  “  The  wicked  and 
such  as  be  void  of  a  lively  faith,  although  they  do  carnally 
and  visibly  press  with  their  teeth  the  sacrament  of  the 
body  and  blood  of  Christ,  yet  in  no  wise  are  they  partakers 
of  Christ;  but  rather  to  their  condemnation  do  eat  and 
drink  the  sign  or  sacrament  of  so  great  a  thing.”  And  as 
the  immortal  Jewell  expressed  so  well  by  these  words: 
“  The  Sacrament  is  eaten  as  well  of  the  wicked  as  of  the 
faithful;  the  body  is  only  eaten  of  the  faithful.  The 
Sacrament  may  be  eaten  unto  judgment;  the  body  cannot 
be  eaten  but  unto  salvation.  Without  the  Sacrament  we 
may  be  saved ;  but  without  the  body  of  Christ  we  have  no 
salvation,  we  cannot  be  saved.” 

Believe  me,  my  dear  Sir, 

Yours  very  respectfully, 

A.  J.  B. 
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P.S.  Let  me  take  this  opportunity  to  inform  you  also, 
that  you  was  greatly  mistaken  when  you  supposed  tliat  it 
was  for  want  of  respect  that  some  in  the  congregation  do 
not  bow  their  head  when  they  recite  the  Creed.  As  I  am 
one  of  these,  I  beg  to  tell  you  that  I  do  not  only  respect 
Jesus  Christ,  hut  that  I  do  worship  him  as  my  God  and 
my  Saviour.  But  wishing  to  conform  myself  to  our 
Prayer  Book  and  knowing  the  danger  of  additions  to 
anything  belonging  to  divine  worship,  I  abstain  from 
such  practices. 

Not  long  ago,  you  remember,  our  Vicar*  objected  to 
the  use  of  a  short  prayer  which  was  said  before  the 
sermon :  not  because  it  was  a  BAD  custom ,  hut  simply  because 
it  was  not  ordered  in  the  Prayer  Book.  He  thought  that 
if  this  addition  were  made,  there  was  no  good  ground  left 
to  prevent  any  other  additions  being  made.  And  wisely 
therefore  he  engaged  us  to  he  satisfied  in  future  without 
the  short  prayer  we  had  then  been  accustomed  to  hear. 

Well,  it  is  on  the  same  ground  that  some  of  us  refuse  to  turn 
to  the  east  and  to  how  our  head  when  we  pronounce  the 
name  of  Jesus  in  the  Creed.  We  find  this  to  he  an 
addition ,  and  therefore  wisely,  I  think,  we  make 
subtractions.  True  Churchmen  ought  always  to  he  ready  to 
obey  the  Church  which  they  acknowledge  for  their  Church 
in  everything  where  she  is  not  manifestly  contradicted  by 
God’s  Word.  But  they  ought  also  to  be  ready  to  make 
as  many  subtractions  as  it  will  please  others  to  make 
additions.  You  cannot  assuredly  object  to  this,  and  you 
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cannot  therefore  consistently  accuse  us  of  want  of  respect 
towards  our  Lord  or  towards  our  Church,  because  w& 

conform  ourselves  to  it. 

Last  Sunday  I  saw  a  cross  on  the  communion-table, 
which  I  had  not  been  accustomed  to  see  before.  I  opened 
my  Prayer  Book  and  inquired  if  this  was  right,  and  found 
that  this  also  was  another  addition,  which  of  course  called 
for  another  subtraction. 

What !  you  will  say,  can  a  Christian  believer  refuse  to 
see  the  sign  of  his  salvation  on  the  communion-table? 
Remember,  what  did  the  bishop  of  Cyprus,  towards  the 
end  of  the  fourth  century,  1  mean  Epiphanius,  when  he 
found  a  linen  cloth  hanging  on  the  Church  door,  painted, 
and  having  on  it  the  image  of  Christ  or  of  some  Saint? 
(for  he  could  not  tell.)  “Observing  this,”  says  he,  “so 
contrary  to  the  authority  of  the  Scriptures,  I  tore  the 
cloth.”  Surely  there  was  nothing  so  very  bad  to  have  in 
the  Church  the  image  of  Jesus  Christ  painted,  yet  the 
wrise  bishop  tore  up  the  linen  on  which  the  image  wras  painted. 

There  are  two  roads — that  of  truth  and  that  of  error. 
They  are  united  at  their  starting  point,  then  they  separate 
gradually;  there  is  but  a  small  distance  between  them, 
but  the  further  they  go,  the  wider  does  that  distance 
become ;  one  goes  to  the  east,  the  other  to  the  west. 

When  images  are  once  placed  in  temples,  to  be  kept 
in  honour,  error  creepetli  in.  All  errors  are  small  at 
their  birth,  but  behind  these  small  errors,  great  ones  take 
refuge;  or  more  still,  the  small  errors  become  great  in 
time.  It  was  by  small  additions  that  the  Church  of  Rome 
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lias  been  corrupted.  Let  tliis,  and  this,  and  this  other 
small  addition  be  made  in  our  worship,  and  soon  “The 
things  which  are  not  seen  ”  will  not  suffice  us ;  we  shall 
everywhere  require  “  the  things  which  are  seen.”  It  is 
written,  nevertheless,  “  We  look  not  at  the  things  which  are 
seen,  but  at  the  things  which  are  not  seen.”  2  Cor.  iv.  18. 
The  faith  of  the  Gospel  is  opposed  to  sight.  “  We  walk  by 
faith,  not  by  sight.  ”  “  Faith  is  the  evidence  of  things  not 

seen.”  But  man  likes  so  much  to  see,  so  little  to  believe. 
He  likes  a  visible  and  external  worship,  a  visible  sacrifice, 
a  visible  cross,  which  he  can  take  into  his  hands,  and  kiss 
with  his  lips ;  visible  images,  before  which  he  can  prostrate 
himself ;  he  will  burn  part  of  the  wood  with  fire,  and  the 
rest  he  will  make  a  god  of,  and  kneel  before  it.  He  will 
have  a  god,  which  he  can  see  and  handle,  which  he  will 
place  in  his  temple,  in  his  chamber.  “  He  who  knows  the 
propensity  of  his  own  heart  to  distrust  the  providence  and 
grace  of  God,  and  how  eagerly  we  catch  at  any  human 
relief,  instead  of  patiently  waiting  upon  God  in  trouble, 
will  not  wonder  that  the  Israelites  worshipped  the  calf  in 
the  absence  of  Moses,  nor  think  the  sin  small,  because 
they  intended  to  honour  Jehovah  by  the  symbol.”  ( John 
Milner  and  T.  Harris’  History  of  the  Church  of  Jesus 
Christ,  page  94,  vol.  iii.) 

This  letter  was  honoured  by  a  short  reply  from  the 
clergyman,  the  contents  of  which  may  easily  be  gathered 
by  the  following,  as  we  have  not  considered  ourselves 
at  liberty  to  publish  it  without  leave. 


Kidderminster ,  Jlay;  rse1?. 


The  Rev . 

My  Dear  Sir, 

1.  I  must  in  return  tliank  you  for  your 
kind  letter,  in  acknowledgment  of  mine.  I  am  glad  to 
hear  from  you  that  you  look  upon  “  the  Foreign  Reformers, 
or  indeed  any  other  baptized  Christian,”  not  as  if  they  had 
been  deprived  of  the  glorious  benefit  of  the  Gospel 
covenant  and  not  placed  in  a  state  as  if  they  had  been  but 
Heathen.  I  cannot  however  conceive  how  this  feeling  can 
agree  with  your  principles,  as  set  forth  in  the  sermon 
which  has  been  the  main  object  of  my  protestation. 
I  would  have  you  remark  also  that  I  did  not  imagine  for  a 
moment  that  you  a  wished”  them  to  be  looked  upon  as  if 
they  were  all  but  Heathen.  I  did  show  you,  I  think,  that 
the  natural  consequence  of  your  principles  leads  to  such 
a  conclusion.  And  indeed  you  must  either  believe  that  a 
man  can  be  saved  without  sacraments,  or  you  must 
acknowledge  the  validity  of  sacraments  in  Churches 
having  another  form  of  Church  government  than  Episcopacy, 
since  you  admit  that  Christians  baptized  in  these  Churches 
can  be  saved.  You  cannot,  assuredly,  approve  of  me 
being  a  Protestant  in  France,  and  yet  believing  that  in  such 
a  state  I  cannot  be  saved.  And  if  I  can  be  saved,  then 
I  have  not  received  void  sacraments ,  unless  you  admit 
that  I  can  be  saved  without  sacraments. 

2.  I  had  no  intention  whatever  to  give  you  more  work 
to  do  than  you  have  already;  also,  I  had  at  first  the 
idea  of  not  signing  my  letter,  though  I  have  never  written 


A  PROTEST. 


00 


an  anonymous  letter.  However,  I  am  glad  that  you 
have  not  felt  yourself  compelled  to  neglect  any  of  your 
work,  and  that  you  have  confined  yourself  by  referring 
me  to  a  book  which,  I  suppose,  expresses  your 
ideas  on  the  subject  of  the  Apostolical  Succession  and 
Episcopacy,  &c.  You,  however,  offer  me  this  book  as  a  help. 
I  have  some  doubt  upon  this,  for  I  have  read  Whately 
and  several  Foreign  Theologians,  and  am  now  engaged  in 
reading  the  u  Exposition  of  the  Sfhirty=nin&  Sir  tides ;  by 
E.  Harold  Browne,  B.D.,  (which  is  considered  as  a  standard 
work  on  the  Church  of  England)  :  this  last  work  contains, 
I  think,  all  that  is  most  important  to  know  on  that  subject, 
and  will  help  me,  I  know.  But  if  you  think  that  there  is 
in  your  book  which  you  offer  me  anything  important,  that 
I  could  not  find  in  any  of  these  books,  I  shall  be  most 
happy  to  read  it. 

3.  I  am  very  glad  to  agree  with  you,  that  “  Church 
principles  ”  should  not  be  neglected.  You  mistake  me 
when  you  imagine  that  I  would  not  have  you  to  preach 
“  Church  principles.”  It  is  pretended  Church  of  England 
principles  that  I  object  to.  I  object  for  instance  to  such 
principles  as  cannot  be  proved  by  Holy  Scripture,  and 
which  would,  as  I  have  proved  to  you,  make  a  man 
a  Christian  in  one  country  and  the  same  man  an  Idolater 
in  another.  For  if  I  have  to  believe  the  Church  to  be  the 
interpreter  of  God’s  Word,  in  that  sense  that  I  must  accept 
her  teaching  even  when  that  teaching  may  appear  to  me 
contrary  to  God’s  Word;  it  is  not  in  England  only  that  I 
must  obey  the  Church,  but  in  France,  in  Spain, 
in  Italy,  or  in  Rome  that  I  must  do  so.  And 
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while  I  shall  believe  here  in  Kidderminster  that  the 
teaching  of  the  Church  of  England  is  true,  when  I  am  in 
Kimes,  I  shall  have  to  look  upon  that  Church  as 
being  schismatic  and  heretic. — To  show  you  moreover 
that  such  a  principle  as  this  cannot  be  proved  by  Holy 
Scripture,  suppose  for  a  moment  a  dialogue  between  you 
and  me,  your  pupil — you  will  say  to  me:  “You  cannot 
understand  the  Holy  Scriptures  yourself,  you  must 
therefore  refer  to  the  Church  to  know  the  truth.”  I  reply : 
Please,  how  do  you  know  that,  Sir?  You  will  probably 
answer :  “  The  Church  is  the  pillar  and  ground  of  the 
truth.”  “  He  that  heareth  you  lieareth  me,  and  he  that 
despiseth  you  despiseth  me.”  But  I  will  reply:  I  cannot 
understand  these  passages.  Then  you  will  endeavour  to 
explain  them  to  me,  but  I  will  always  say  to  you :  I  cannot 
understand.  And  when  you  will  be  tired  of  my  obstinacy 
and  ready  to  lose  your  habitual  good  temper,  I  should 
timidly  reply :  But,  Sir,  dont  give  me  the  cane,  for  you 
told  me  I  cannot  understand  Holy  Scripture.  Now  if  you 
think  that  I  can  understand  these  two  passages,  why  not 
others? — The  Church  the  interpreter  of  God’s  Word! 
But  where  is  the  commentary  of  the  Church?  And  if 
such  a  commentary  did  exist,  would  it  be  clearer  than  the 
Word  of  God?  Should  I  not  require  another  commentary 
to  understand  this  one  ?  Andis  there  any  Church,  is  there  any 
man,  is  there  any  commentary  which  wTill  speak  clearer 
than  the  Holy  Spirit?  the  true  interpreter  of  3od;s  Word : 

“Believe  on  the  Lord  Jesus  Christ  and  thou  shalt  be 
saved.”  “He  that  hath  the  Son  hath  life.”  “By  grace 
are  ye  saved,  through  faith.”  “  God  so  loved  the  wmrld, 
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that  He  sent  His  only  begotten  Son,  that  whosoever 
believeth  on  Him  should  not  perish,  but  have  everlasting 
life.”  “We  love  Him,  because  He  first  loved  us.” 
“  Be  ye  holy,  because  I  am  holy.”  “  Pray  without  ceasing.” 
“  Whether  ye  eat,  or  drink,  or  whatsoever  ye  do,  do  all  to 
the  glory  of  God.”  “  Come  unto  me  all  ye  that  are  heavy 
laden,  and  I  will  give  you  rest;  take  my  yoke  upon  you, 
and  learn  of  me,  for  I  am  meek  and  lowly  in  heart,  and  ye 
shall  find  rest  unto  your  souls :  for  my  yoke  is  easy,  and 
my  burden  is  light.”  What  language,  Sir:  where  is  the 
book,  where  is  the  catechism  that  speaks  clearer  than  this. 
It  produces  on  those  who  read  it  an  impression  similar  to 
that  which  the  voice  of  Christ  produced  upon  the  hearers : 
as  they  were  compelled  to  cry  out :  “  Never  man  spake  like 
this  man.”  We,  in  reading  it,  are  constrained  to  say  :  Never 
book  spake  like  this  book  ! 

I  am  sorry,  however,  that  you  believe  that  your  duty  as 
assistant  priest,  forbids  you  to  accept  my  advice.  F or  I  would 
have  you  to  preach  to  us  more  religion  and  less  theology. 
Because  religion  is  of  God  and  is  always  true,  while  theology 
is  of  men  and  very  often  wrong,  and  leads  so  often  to  sects 
which  you  have  so  much  at  heart  to  avoid.  You  wish  unity, 
so  do  I :  but  you  think  you  will  arrive  at  it  by  theology ; 
well,  go  your  way,  Sir ;  but,  without  being  a  prophet,  I  may 
safely  tell  you  that  you  will  not  arrive  at  it  by  that  road,  orat 
least  chiefly  by  that  road,  but  possibly  the  reverse  will  occur. 
Pray  keep  in  remembrance  that  after  all  unity  is  union 
with  men,  while  truth  is  union  with  God. 

4.  If  you  have  only  expressed  a  wish  that  “  At  the 
name  of  Jesns  every  knee  should  bow,”  I  have  surely 
nothing  to  object  to  in  this.  What  I  object  to,  is  to  be 
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accused  of  want  of  respect  to  our  Lord  Jesus  Christ,  if  we 
do  not  turn  to  the  east,  and  how  our  head  at  the  name  of 
Jesus,  when  we  say  the  Creed.  Because  these  are  hut 
additions  to  our  divine  service,  as  set  forth  in  the  Prayer 
Booh,  the  danger  of  which  1  have  showed  to  you  in  my  first 
letter.  As  regards  the  cross  f  upon  the  communion-table, 

f  This  cross  did  not  remain  long  there,  but  at  another  festival  of  the  Church, 
(this  last  Christmas)  a  red  cross  was  put  up  at  the  very  top  of  the  large  central 
arch,  on  the  front  of  the  Lord’s  table,  and  after  the  festival  was  over,  all  the 
usual  decorations  were  taken  off,  but  this  red  cross  was  left  behind.  It  is  hard  to 
say  what  the  next  festival  will  bring  forth.  And  so  the  festivals  of  our  Church 
are  dreaded  by  Evangelical  Churchmen,  instead  of  being  expected  by  them 
with  holy  joy. — Another  festival  has  come  since  these  lines  were  written,  and 
I  must  state  that  the  red  cross  has  been  taken  down.  But  some  fresh 
alterations  have  been  made  on  the  Lord’s  table.  Now  the  Homily  of  the  Lord’s 
Supper  says  :  “  Herein  thou  needest  no  other  man’s  help,  no  other  sacrifice  or 
oblation,  no  sacrificing  priest,  no  mass,  no  means  established  by  men’s  invention.” 
“  We  must  take  heed  lest  of  the  memory  it  be  made  a  sacrifice.”  And  in  many 
of  our  Churches  they  seem  to  have  taken  all  precaution  to  make  us  believe 
that  the  Lord’s  Supper  is  not  a  memory  but  a  sacrifice,  and  the  ministers 
sacrificing  priests.  How  long  will  this  he  suffered  to  remain  in  the  Church  of 
England?  When  shall  we  find  in  all  our  Churches  Lord’s  tables  and  not  altars? 
Why  should  the  Lord’s  Supper  be  represented  as  having  taken  place  upon  an 
altar  and  not  upon  a  table?  When  shall  we  love  the  truth  and  represent  it  as 
it  is?  People  are  aroused  in  their  feelings,  if  only  two  lighted  candles  and 
vases  are  put  upon  the  Lord’s  table.  But  they  do  not  seem  to  be  troubled 
much  if  the  Lord’s  table  is  changed  into  an  altar,  and  yet  it  is  not  unreasonable 
to  suppose  that  Christ  did  use  candle-light  and  that  some  vase  of  flowers  may 
have  been  upon  the  table  when  he  took  His  last  Supper  with  His  Disciples, 
while  it  is  quite  unreasonable  to  suppose  that  He  used  an  altar.  Once  you 
admit  the  use  of  altars  and  you  will  soon  have  sacrifices  and  sacrificing  priests, 
and  mass  shall  be  said  or  sung  in  all  our  Churches.  If  you  have  altars  they 
must  be  used  as  altars.  But  the  Church  of  England  knows  that  the  day  when 
Altaiis  shall  have  taken  the  place  of  the  Lord’s  table,  she  will  cease  to  be  an 
Evangelical  Church.  “  In  1550”  (we  read  in  “The  Church  Association  Monthly 
Intelligencer,  January,  1868,  page  22)  “we  have  the  Injunction  of  bishop 
Ridley,  as  bishop  of  London,  to  take  away  the  altars,  and  put  communion¬ 
tables  in  their  place;  in  1551  the  Royal  Proclamation  to  “pluck  down  the 
altars;  ”  and  the  Revision  of  1552,  by  which  the  communion-table  was  intro¬ 
duced  wherever  the  word  “altar”  had  been  found  in  King  Edward’s  First 
Prayer  Book.  Then,  again,  at  the  earnest  request  of  the  Reformers,  addressed 
to  Queen  Elizabeih,  the  tables  were  once  more  restored,  and  the  altars  once 
more  plucked  down.  We  have  also  the  Injunction  of  1665,  requiring 
communion-tables  to  “stand  on  a  frame  ”  to  comply  with  the  requirements  of 
the  fourth  rubric  at  the  beginning  of  our  Communion  Service,  which  shows 
that  our  Church  knows  of  no  distinction  between  the  chancel  and  other  parts 
of  the  Church,  and  thereby  strikes  at  the  whole  mass  of  superstition  which 
invests  the  chancel  with  a  more  sacred  character  than  any  other  part  of  the 
Church.  In  the  Synod  of  1571  one  of  the  canons  requires  the  communion¬ 
table  to  be  made — of  what  ?  Of  joiner's  work,  by  way  of  distinction  from  an 

altar,  which  is  mason’s  work." 
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I  did  not  knoAV  that  it  was  the  custom  so  to  mark  the 
great  festivals  of  the  Church  in  this  place.  Custom, 
however,  is  but  custom  and  not  authority.  The  short 
prayer  before  the  sermon,  I  repeat,  was  also  a  custom  and 
nevertheless  is  discontinued;  so  this  should  be.  You  say 
that  “All  such  Church  decorations  are  a  great  help  to  many, 
especially  the  poor,  who  delight  in  them.”  But  we  must 
remember  that  we  do  not  always  delight  in  what  is  good 
in  the  sight  of  God,  since  we  are  a  fallen  nature,  inclined 
to  do  evil,  so  that  by  following  their  natural  inclinations 
even  the  chosen  people  of  God  fell  into  idolatry. 

You  must  not  think  for  a  moment  that  I  esteem  you  less 
now,  because  you  differ  from  me  in  some  points,  some  of 
which  are  not  essential,  and  should  not  therefore  be  preached 
as  being  essential  to  salvation.  I  have  explained  myself 
in  my  first  letter  and  in  this  as  clearly  as  I  could, 
and  now  I  ask  God  to  give  you  and  me  the  light  of  His 
Holy  Spirit,  so  that  we  increase  in  knowledge  as  well  as 
in  grace,  through  Jesus  Christ  our  Lord. 

I  remain,  my  dear  Sir, 

With  many  thanks  for  your  kind  letter, 

Yours  truly, 

«/  > 

A.  J.  B. 


Kidderminster dept  mil  er  75;  rsc1/. 


To  The  Eev . 

Sir, 

I  have  just  read  the  hook  you  sent  me. 
The  language  used  in  the  hook  is  far  from  being  clear. 
It  appears  to  me  that  the  principles  advocated  in  it  are  not 
all  Church  of  England  principles,  hut  most  of  them 
Romish,  or,  if  you  prefer,  Puseyite  principles. — It  also 
appears  to  me  that  all  the  principles  condemned  in  it,  as 
Evangelical  or  Protestant  principles,  are  not  all  Protestant 
hut  Rationalist  principles.  I  say  that  all  this  appears  to 
me,  for  I  confess  that  I  do  not  understand  often  which  is 
the  right  meaning  of  many  words  in  the  hook,  for  they 
can  mean  anything  you  please,  or  just  as  it  may  suit  you. 

Be  this  as  it  may,  it  is  not  with  the  author  of  that  hook 
that  I  have  to  deal  with,  hut  with  you,  Sir.  You  are  my 
minister,  or  at  least  one  of  my  ministers ;  and  our  Church 
forbids  you  to  preach  to  me  or  to  others,  doctrines  or 
principles  contrary  to  the  Word  of  God,  or  to  the  teaching 
of  the  Church  *of  England.  And  till  you  conform  your 
teaching  to  it,  I  shall  feel  it  my  duty  to  oppose  you,  iu 
the  name  both  of  Scripture  and  of  the  Church. 

If  I  speak  thus,  Sir,  it  is  because  I  have  sAutlwritative 
proofs  that  your  teaching  is  injurious  to  Holy  Scripture, 
to  the  Prayer  Book,  and  to  Protestant  feelings. 

As  to  Holy  Scripture,  1  have,  I  hope,  proved  to  you  in 
my  previous  letters,  that  your  Church  principles  were 
only  pretended  Church  principles. — As  to  the  Prayer  Book 
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and  Protestant  feelings,  I  shall  have  occasion  to  prove  to 
you  that  my  charge  against  you  is  well  grounded,  by 
adding  to  this  letter  some  notes  for  your  perusal. 

I  am  sorry  to  say,  though  I  am  now  not  surprised  at  it, 
that  I  never  heard  you  pronounce  the  name  of  'Protestant 
but  once,  and  that  once  was  to  repudiate  that  name  entirely. 
But  on  the  other  hand,  when  you  are  speaking  of  a 
doctrine  of  our  Church,  believed  also  by  the  Church  of 
Borne,  then  you  joyfully  enlarge  upon  it,  and  you  show  to 
your  people  how  Catholic  and  Slpostolio  that  doctrine  is. 

But,  Sir,  many  doctrines  belong  to  the  Catholic  Church 
which  do  not  belong  to  the  TZoman  VEatloolic  VElmrch. 
(Excuse  the  contradiction  of  terms.  For  Homan  suggests 
a  necessary  connexion  with  one  place,  and  Catholic  means 
neither  more  nor  less  than  universal.')  And  a  Protestant 
is  far  more  Catholic  than  a  Boman  Catholic,  though  he 
does  not  use  so  often  the  name  Catholic.  A  Protestant 
has  no  more  need  to  say  that  he  is  a  Catholic  than  a  true 
man  has  need  to  say  that  he  is  a  man.  How  can  he  be 
otherwise  than  Catholic  if  he  is  a  Protestant,  that  is  a  man 
believing  the  doctrines  of  Holy  Scripture,  which  are  the 
doctrines  of  the  Catholic  or  universal  Church  ? 

I  am  delighted  and  encouraged  to  plead  the  cause  of 
Protestantism  when  I  look  throughout  Christendom,  and 
see  the  great  superiority  of  Protestant  countries  over  the 
so-called  Catholic  countries.  I  am  only  sorry  that  I 
cannot  do  it  better.  “  The  loveliest  and  most  fertile 
provinces  of  Europe,”  writes  Lord  Macaulay,  “have 
under  the  rule  of  the  Church  of  Borne,  been  sunk  in 
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poverty,  in  political  servitude,  and  in  intellectual  torpor; 
while  Protestant  countries,  once  proverbial  for  sterility 
and  barbarism,  have  been  turned  by  skill  and  industry  into 
gardens,  and  can  boast  of  a  long  list  of  heroes  and 

statesmen,  philosophers  and  poets.” . “  Whoever  passes 

in  Germany  from  a  Roman  Catholic  to  a  Protestant 
Principality;  in  Switzerland,  from  a  Roman  Catholic  to 
a  Protestant  Canton ;  in  Ireland,  from  a  Roman  Catholic  to  a 
Protestant  County,  finds  that  he  has  passed  from  a  lower  to  a 
higher  grade  of  civilization.  On  the  other  side  of  the  Atlantic 
the  same  law  prevails.  The  Protestants  of  theUnited  States 
haveleftfar  behind  themtheRoman  Catholics  ofMexico,  Peru, 
and  Brazil.  The  Roman  Catholics  of  Lower  Canada 
remain  inert,  while  the  whole  Continent  round  them  is  in 
a  ferment  with  Protestant  activity  and  enterprise.” 
(History  of  England,  vol.  i.,  page  47.) 

“  Seek  the  kingdom  of  God  and  His  righteousness 
and  all  things  shall  be  added  unto  you,”  as  said  the 
Master.  Protestantism  has  from  the  beginning  sought 
the  kingdom  of  God.  This  seeking  is  indeed  the  very 
reason  of  its  existence.  No  wonder  then  if  “all  things” 
are  given  unto  him.  God  be  praised.  Amen.  May  the 
reader  echo,  Amen. 

Everything  which  is  Roman  Catholic  finds  favour  with 
you.  The  principles  of  the  Church  of  Rome  are  welcome 
to  you,  while  you  appear  to  me,  as  far  as  I  can  judge  from 
your  Sermons,  to  have  no  idea  of  the  principles  of 
Protestantism,  or  to  say  the  least,  you  seem  not  to  feel 
much  disposed  to  face  them  as  they  are. 
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Let  us  take  for  au  example  the  doctrine  of  the  Authority 
of  the  Church,  as  to  the  interpretation  of  the  Scriptures. 

When  you  have  proved  the  insufficiency  of  private 
judgment  for  the  interpretation  of  the  Scriptures,  you  will 
have  proved  a  good  deal  against  those  self-styled  Christians 
who  would  subject  the  teachings  of  the  Bible  to  their  own 
reason,  but  you  will  not  have  proved  anything  against  us, 
who  submit  ourselves  to  the  Bible,  as  to  the  Word  of  God. 
We  place  not  our  confidence,  as  I  have  told  you  before,  in 
the  dictates  of  our  own  spirit,  but  in  the  Spirit  of  God. 
We  do  not  say,  that  each  believer  ought  to  rely  on  his 
own  private,  opinion •  but  we  say  that  he  ought  to  read  the 
Bible,  at  the  same  time  praying  to  God  to  enable  him  to 
understand  it.  Surely,  this  is  very  different. 

because  the  human  mind  is  insufficient when  left  to  itself 
does  it  follow  that  it  is  so  still,  when  led  ly  the  ifpirit  of  Sod  f 

For  this,  I  repeat,  is  our  belief. — You  are  convinced  as 
well  as  I  am,  that  the  nationalistic  principle  of  interpreta¬ 
tion  of  Holy  Scripture  is  wrong.  On  the  other  hand,  I 
believe  Ihave  proved  to  you  before  that  its  opposite  principle 
is  equally  wrong.  There  must  be  a  third  principle.  T his  third 
principle  is  the  right  one,  for  it  is  the  one  of  divine  appoint¬ 
ment,  and  this  third  principle  is  the  one  of  the  Reformation, 
and  the  one  accepted  by  Protestantism.  If  the  objections 
contained  in  my  first  and  second  letters  against  your  mode 
of  interpretation,  or  your  principle  of  authority  of  the 
Church,  are  too  strong  to  be  refuted,  see  if  you  can  oppose 
to  this  Protestant  principle  as  good  objections  as  I  have 
opposed  to  that  of  the  Tractarians,  which  I  cannot 
distinguish  from  yours.  You  cannot  defend  your  principle 
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unless  you  admit  at  tlie  same  time,  the  Romish  principle 
of  infallibility  of  the  Church.  But  if  the  Church  is  infalli¬ 
ble  she  must  teach  the  same  doctrine  everywhere.  Her 
teaching  must  be  the  same  in  Rome  as  it  is  in  England. 
Now,  we  know  that  the  Church  of  Rome  does  not  teach 
like  the  Church  of  England.  They  cannot  he  both  there¬ 
fore  of  the  true  Church,  and  as  the  Church  of  Rome  claims 
alone  to  he  infallible,  while  the  Church  of  England  acknow¬ 
ledges  to  he  fallible,  the  Church  of  Rome  must,  if  your 
principle  is  logically  followed,  he  the  true  Church. 

It  is  therefore  my  duty,  seeing  where  your  principles 
would  lead  us,  if  we  listened  to  you,  to  protest  and  to  re¬ 
fute  you,  and  if  possible,  prevent  you  from  spreading  false 
doctrines. 

That  the  Jh'otestant  'principle  of  interpretation  of  Holy 
Scripture  ( I  would  further  say,)  is  the  right  one,  and  the 
one  accepted  by  the  Church  of  England,  is  plain  by  the 
following  wTords  of  Article  xxi. :  a£/lnd  when  they  (the 
general  councils)  be  gathered  together;  for  as  much  as  they  be 
an  assembly  ofmen;  tvhereof  all  be  not  governed ivith  THE  SPIRIT 
and  W’ORD  OE  God,  they  may  ERR,  and  sometimes  HAVE 
ERRED,  EVEN  IN  THINGS  PERTAINING  UNTO  God,”  &C. 

If  you,  then,  were  asking  me,  like  Bossuet  once  asked 
one  of  our  Protestant  ministers,  (Claude,)  “If  a  poor  old 
woman  might  be  in  the  right,  when  opposed  to  a  whole 
council,”  I  would  boldly  reply  after  one  of  my  late  ministers 
in  Paris,  and  by  using  almost  his  own  words,  yes,  for  it 
may  he,  that  this  poor  old  woman  had  the  Spirit  of  God, 
and  that  this  assembly  of  bishops  had  it  not,  else  what 
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signifies  this  prayer  of  our  Saviour,  “  I  thank  thee,  O 
Father,  Lord  of  heaven  and  earth,  because  Thou  hast  hid 
these  things  from  the  wise  and  prudent,  and  hast  revealed 
them  unto  babes.  Even  so,  Father;  for  so  it  seemed  good 
in  Thy  sight.”  The  pious  widow  of  Sarepta  was  in  the 
right,  against  all  the  priests  and  almost  all  the  prophets  of 
her  time,  (i  Kings  xvii;  connected  with  i  Kings  xix.) 
Rahab  was  in  the  right  against  all  the  people  of  Jericho, 
its  king,  and  its  priests;  the  thief  who  was  crucified  beside 
our  Saviour,  was  in  the  right  against  the  Sanedrim,  (the 
council  of  the  Jewish  Church)  and  a  carpet  designer 
may  be  in  the  right  against  a  Tractarian,  or  an  Oxford 
Ritualist. 

The  united  Church  of  the  first  six  or  seven  centuries,  is 
not  the  interpreter  of  God’s  Word,  as  it  has  been  attempted 
to  make  us  believe.  The  Holy  Scriptures  and  the  Church 
of  England  both  reject  such  a  principle,  and  if  the  Church  is 
now  so  divided,  it  is  because  she  had  fallen,  or  was  falling 
very  fast  into  that  pernicious  principle,  which  in  the  Church 
of  Rome  has  attained  its  full  bloom  by  putting  the  decision 
of  the  Church  on  the  same  level  as  Holy  Scripture,  or 
indeed,  above  Holy  Scripture,  for  the  belief  of  a  true 
Roman  Catholic  is  not  what  the  Bible,  but  what  the  Church 
teaches. 

But,  as  the  sons  of  Noah  were  confounded  by  God,  when 
they  began  to  build  a  tower  to  reach  heaven  in  defiance  of 
God,  we  have  reason  to  believe  that  God  has  permitted 
the  divisons  of  His  Church,  in  order  to  prevent  her  from 
falling  universally  into  dangerous  heresies,  under  the 
delusive  faith  of  setting  forth  the  will  of  God,  as  if  His 
will  had  not  been  delivered  once  for  all  to  the  Saints. 
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And  indeed,  if  the  principle  that  I  contend  against,  was 
for  a  day,  adopted  by  the  Church  of  England,  if  the 
united  Church  of  the  first  six  or  seven  centuries  was  the 
interpreter  of  God’s  Word,  she  would  soon  accept  all  the 
errors,  which  our  Reformers  under  a  better  principle 
had  rejected. 

“  Now  the  first  centuries,”  writes  one  of  our  Archbishops, 
“  was  the  period  during  which  these  errors,  commonly 
called  Romish,  were  gradually  stealing,  unperceived, 
among  Christians.  The  seeds  of  corruption  in  human 
nature  were,  during  that  period,  springing  up  into  poisonous 
weeds,  which,  being  left  to  grow  unchecked,  spread  wdde 
over  the  wdiole  of  Christendom,  till  at  last  they  appeared 
full-blown  in  the  shape  they  wore  in  Romanism,  and  in  the 
Eastern  Churches.” 

Let  us  pass  to  another  point.  Let  us  take  the  great 
question  of  the  Lord’s  Supper,  and  let  me  show  you  what 
is  the  Protestant  principle  upon  that  Holy  Sacrament,  for 
it  is  chiefly  here,  that  wre  are  most  misrepresented  by  a 
certain  class  of  clergymen,  who  have  assumed  the  pompous 
title  of  “  Catholic- Anglican.” 

And  first,  does  it  follow,  because  we  believe  that  when 
the  Apostles  heard  Christ  say  of  the  bread,  “  This  is  my 
body,”  they  could  not  have  believed  that  lie  was  holding 
His  body  in  His  own  hands,  nor  when  they  ate  it,  that  they 
were,  each  of  them,  eating  His  body,  (which  had  not  yet 
been  broken),  while  he  sat,  all  the  while  conversing  with 
them.  But,  on  the  contrary,  they  wrould  naturally  have 
understood  Him  to  be  speaking  figuratively,  as  He  had 
done  before  in  explaining  the  parable  of  the  Tares  in  the 
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field :  “  The  field,  He  said,  is  the  world — the  good  seed  is 
the  children  of  the  kingdom — the  Tares  are  the  children  of 
the  wicked  one — the  reapers  are  the  angels,”  &c.,  meaning, 
that  the  field  of  which  He  had  been  speaking,  stood  for,  or 
represented  the  world : — and  so  of  the  rest.  The  Apostles 
who  had  often  heard  Jesns  speak  thus  before,  would, 
therefore  have  naturally  understood  Him  to  be  speaking 
in  the  same  way  then.  (See  Cautions  for  the  Times.) 

Does  it  follow,  I  say,  that  because  it  is  true,  that  we 
believe  all  this,  that  we  believe  also,  the  bread  and  wine 
in  the  Lord’s  supper,  to  be  merely  a  sign  of  the  body  and 
blood  of  Jesus  Christ,  and  nothing  else?  By  no  means,  Sir, 
and  yet  it  is  but  as  if  we  did  believe  this,  that  these  men, 
and  you  with  them,  attempt  to  argue  against  us.  They  do 
not  like  to  look  upon  us  as  we  are.  They  suppose  for  us 
a  religion,  and  they  say  ;  this  is  what  Protestants  believe. 
We  prptest  against  this  proceeding,  but  they  take  no 
notice  of  our  protestation.  They  pretend  to  know  our 
religion  better  than  we  do  ourselves. 

Let  me  then  tell  you  what  wTe  believe  concerning  this 
sacrament.  We  believe  the  bread  and  wrine  to  be,  (before, 
as  well  as  after  the  consecration)  the  signs  of  the  body 
and  blood  of  Jesus  Christ.  We  believe,  moreover,  that 
everything  which  is  of  God,  is  efficacious,  and  that  in  the 
Lord’s  Supper,  as  well  as  in  Holy  Baptism,  God  gives  to 
all  believers  what  is  represented  by  them.  Also  wre  use 
all  the  means  of  grace,  which  God  has  appointed  in  His 
Church  as  effectual  means.  We  read  the  Bible,  because 
we  believe  that  reading  to  be  efficacious.  We  pray,  because 
we  believe  prayer  to  be  efficacious.  We  come  to  Church, 
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to  worship — to  pray — to  hear  the  preaching  of  the  Word 
of  God,  (though  we  too  often  are  deceived,  and  this  is 
when  you  prefer  to  preach  to  us  your  pretended  Church 
of  England  principles)  because  we  believe  all  this  to  be 
very  efficacious.  But  we  do  not  like  to  hear  ministers 
speak  of  Holy  Baptism,  of  Confirmation,  and  of  the  Lord’s 
Supper,  as  if  God  had  not  appointed  any  other  means  of 
grace  than  sacraments  or  rites. 

This  prevalent  tendency  among  your  party,  is  a  Roman 
Catholic  tendency.  The  Church  of  Rome  believes,  that 
God  gives  His  grace  to  Christian  people  only  by  sacraments, 
and  therefore  she  has  increased  the  original  number  of 
two  to  seven.  I  am  afraid,  Sir,  that  the  fear  of  becom¬ 
ing  a  Protestant,  may  prevent  your  becoming  a  scriptural 
Christian  man.  You  appear  to  me,  to  have  listened  too 
much  to  Dr.  Pusey’s  teaching,  “  It  is  heresy  existing  more 
or  less  in  us,  which  keeps  Rome  from  acknowledging  us,” 
has  said  Dr.  Pusey.  And  you  seem  to  be  of  the  same 
opinion,  for  you  endeavour  in  your  sermons,  to  make  us 
adopt  such  principles  and  such  practices  as  would  please 
Rome.  Inyour  last  Sermonyou  told  us  tomake  every  morning 
the  sign  of  the  cross.  You  have  been  brought  to  the  brink 
of  Romanism,  but,  if  you  fall  into  it,  I  hope  you  will  not 
have  us  to  follow  you.  Your  two  great  objections  to  the 
Church  of  Rome,  are  the  supremacy  of  the  Bishop  of 
Rome,  and  the  worship  of  Mary.  But  Dr.  Newman  is  so 
able  a  man,  that  he  can  very  easily  explain  to  you  these 
two  doctrines  in  such  a  sense,  that  you  cannot  much  longer 
refuse  to  admit  even  them ;  and  the  “  Little  Prayer  Book,” 
written  by  three  priests,  and  approved  by  your  party, 
goes  pretty  far  already  upon  the  worship  of  Mary.  And 
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as  to  the  Bishop  of  Borne,  Dr.  Pusey  acknowledges  him 
for  the  first  Bishop  of  the  Church,  this  is  not  far  from 
acknowledging  him  as  the  Chief  of  the  Clmrcli  and  the 
representative  of  God  upon  earth,  since  even  every  Christian 
is  a  representative  of  Christ. 

“  Much  more  formidable,”  says  a  caution  in  “  The 
Cautions  for  the  Times,”  are  the  leaders  of  the  party  (the 
so-called  Anglican-Catholic),  who  still  remain  in  outward 
communion  with  us.  They  come  to  us  in  sheep’s  clothing, 
professing  to  be  loyal  and  devoted  members  of  our  Church, 

■  and  therefore  they  find,  too  often,  ready  listeners.  They 
may  be  compared  to  a  recruiting  depot  for  the  Church  of 
Rome,  kept  up  among  ourselves,  and  sooner  or  later,  the 
persons  who  fall  under  their  influence  very  generally 
become  open  converts  to  Romanism.  And  their  efforts 
are  the  more  insidious,  because  they,  for  the  most  part, 
begin  by  loudly  declaring  that  they  teach  nothing  but  the 
recoguised  doctrines  of  the  Established  Church,  that  they 
are  inculcating  ‘  Church  principle,’  and  that  all  who  are 
opposed  to  them  are  little  better  than  Schismatics.” 

“  The  great  body  of  the  Tractites,  says  another  caution, 
have  no  intention  of  remaining  with  us,  except  in  the  hope 
of  carrying  out  their  great  scheme  of  unprotestantising  our 
Church,  and  remaking  it  after  the  model  that  pleases 
themselves.  If  they  find  this  hopeless — as  we  trust  they 
will — they  will  infallibly  move  to  Rome.  Some  may  per¬ 
severe  longer  than  others ;  but  none  will  persevere  when 

all  hope  of  effecting  this  is  extinguished.” . “  They  have 

ventured  to  address  our  prelates  in  words  of  deliberate 
menace,  warning  them  of  the  preparation  which  has  been 
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made  for  a  large  defection  of  the  most  promising  sons  of  our 
Church ; — a  preparation  made  by  these  very  men  themselves 
who,  by  their  own  confession,  have  brought  their  scholars 
into  such  a  state  of  devout  attachment  to  the  Anglican 
Church,  and  hostility  to  Romanism,  that  they  are  ready,  at 
a  very  short  notice,  to  renounce  the  Anglican  Church,  and 
embrace  Romanism,  as  soon  as  the  countenance  they  have 
hitherto  met  with,  shall  be  withdrawn.” 

“  It  may  be,”  writes  also  Dr.  Miller,  “  that,  in  deserved 
chastisement,  our  candlestick  may  be  for  a  while  removed. 
Bewitched  and  besotted  Samson  may  be  shorn  in  the  lap  of 
Delilah.  The  prayers  of  Rome  may  be  fulfilled,  the  visions 
of  Dr.  Manning  realized,  the  Eirenicon,  (a  copy  of  which 
you  have  at  home)  of  Dr.  Pusey  become  an  accomplished 
fact.  This  realm  of  England  may  revert  to  the  chair  of 
Pio  Nono,  as  the  centre  of  unity,  and  a  Popish  Monarch 
grasp  the  sceptre  of  Edward,  Elizabeth,  and  Victoria.  The 
abomination  which  maketli  desolate,  may  again  stand  in 
our  holy  places,  and  mass  be  said  in  Westminster,  and 
St.  Paul’s.  But  as,  amid  the  fumes  of  her  incense,  the 
cardinals  and  priests  of  Rome,  in  gorgeous  trappings  and 
with  exulting  triumph,  pace  those  hallowed  aisles,  at  least 
they  shall  find  no  preparation  made  by  professing 
Protestants  for  their  reception;  no  altars  decked  by 
Protestant  sisters  for  their  idolatries ;  no  candles 
lighted  by  Protestant  acolytes  for  their  welcome;  no 
confessionals  erected  by  Protestant  traitors,  to  their 
hands.”  (Dr.  Miller’s  Confessional.) 

“  In  the  middle  of  the  seventeenth  century,”  writes 
the  great  historian  of  the  Reformation,  “  an  attempt 
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was  made  to  revive  the  papal  power.  In  every  country, 
this  enemy,  under  the  direction  of  the  Jesuits,  was  rising 
from  beneath  the  heavy  blows  inflicted  on  it  by  the 
Reformation.  It  poisoned  one  spiritual  head,  which  gave 
unity  to  its  movements ;  and  to  support  it,  a  stirring  and 
fanatical  power,  Spain,  was  devoted  to  its  interests,  and 
ready  to  give  it  ‘Her  seat  and  great  authority.’  Thus  the 
Papacy  was  recovering  a  great  part  of  the  ground  it  had 
lost  in  Germany,  France,  the  Low  Countries,  Spain,  and 
even  Italy.” 

“  It  was  imagined,  that  if  Rome  could  possibly  succeed 
in  reconquering  England,  her  cause  would  he  gained,  and 
her  triumph  secured  throughout  the  world;  the  fruits  of 
the  Reformation  would  he  for  ever  lost,  and  Great  Britain 
and  Europe  peopled  anew,  with  priests,  jesuits,  and  monks, 
would  sink  as  low  as  Spain  has  sunk.” 

But  God  was  with  England,  because  England  was  for 
Jesus  Christ,  and  not  for  the  Pope.  But  so  formidable  a 
danger  could  not  be  averted  by  the  most  active  remedies, 
“  Royalty  was  overthrown,  and  yet  Royalty  possessed,  as  it 
does  still — the  respect  of  the  nation.  A  republic  was  esta¬ 
blished  and  yet  a  republic  in  so  vast  an  empire,  is  a  madman’s 
dream.  Episcopacy  was  abolished;  and  yet  this  is  the 
form  of  Church  which  the  nation  prefers.  The  blood  of 
a  king  was  shed;  and  yet  the  inspired  preacher  saith, 

‘  Curse  not  the  King.’  But  all  these  things  were  accom¬ 
plished,  because  the  council  of  God  had  determined  before 
hand,  that  they  should  be  done.”  The  Reformation  is 
God’s  work,  and  he  will  not  permit  His  work  to  be  destroyed. 
Also,  thanks  to  him,  once  more  the  Protestants  could 
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breatlie  freely,  once  more  they  were  able  to  say :  “  Sir,  ye 
would  be  mediators  and  judges,  stand  aside.  The  veil  is 
rent.  The  way  is  open.  The  High  Priest  is  by  our  Father’s 
throne.  That  throne  is  sprinkled  with  Ilis  blood.  We, 
too,  are  priests.  We  are  children.  We  would  see  Jesus. 
We  would  arise,  and  go  to  our  father.  We  know  no  pur¬ 
gatory  but  Jesus’  blood.  No  confessional  but  Jesus’ 
cross.”  (Dr.  Miller’s  Confessional.) 

If  England  should  desire  in  the  present  day,  as  her 
princes  desired  in  the  seventeenth  century,  to  restore 
Popery — if  the  number  of  those  unfaithful  ministers,  who 
abjure  the  Gospel  for  the  Pope,  should  multiply  in  her 
bosom;  if  that  superstitious  madness  should  spread  to 
their  congregations ;  if  the  Royal  Commission  on  Ritualism 
did  not  continue  to  decide  in  favour  of  Protestantism ;  if 
the  future  Pan-Anglican  conference,  the  heads  of  the 
Church,  should  change  the  sole  authoritative  standard  of 
our  faith,  the  Scriptures,  by  adding  the  interpretation  of  it 
by  the  Church  of  the  first  six  centuries,  and  instead  of 
rescuing  their  flocks,  allow  them  to  proceed  towards  the 
wolf,  that  is  waiting  to  devour  them;  “if  the  Government, 
not  satisfied  with  granting  liberty  to  Popery,  should 
encourage  it  still  further  by  endowing  its  seminaries, 
paying  its  priests,  building  its  churches,  and  restoring 
throughout  Great  Britain,  the  power  of  the  Roman 

bishop . then  would  England  probably  be  convulsed  by 

a  crisis,  different,  it  may  be  from  that  which  startled  the 
reign  of  Charles,  but  not  less  formidable.  Again  the  earth 
would  quake ;  again  would  it  open  to  pour  forth  devouring 
flames.” 
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After  our  first  correspondence,  I  cannot  expect  much  of 
this  letter,  nor  of  the  Notes  I  intend  to  send  with  it. 
Nevertheless,  I  have  written  them  because  I  have  washed 
to  do  my  duty.  And  as  a  Christian  and  a  member  of  the 
Church  of  England  I  own  to  speak  against  doctrines  and 
practices  which,  under  the  pretence  of  returning  to  the  faith 
once  delivered  to  the  Saints,  (as  if  the  VBhurch  of  &  a  gland 
had  departed  from  it;  for  the  last  three  centuries')  would  make 
our  Church  more  like  the  Church  of  Rome. 

It  may  he  that  this  letter  will  have  no  practical  effect 

on  you.  But  I  hope  that  through  my  ignorance  and  the 

ignorance  of  all  those  in  your  congregation  who  have  the 

simplicity  to  retain  the  faith  and  the  practices  of  the. 

Church  of  England,  because  they  believe  this  faith  and 

discipline  to  be  according  to  Scripture,  which  they  take 

for  the  sole  Authority  of  their  faith,  you  will  see  the 

necessity  of  abstaining  from  speaking  too  plainly  in  favour 

of  Puseyism.  As  long  as  we  shall  have  the  gross  ignorance 

to  call  upon  Scripture,  as  the  Fathers  did  themselves, 

everywhere,  where  you  will  call  upon  the  Fathers  (though 

they  have  never  expected  you  or  any  other  to  do  so)  as 

long  as  we  shall  not  have  attained  that  knowledge  which 

characterises  the  great  mass  of  Irish  Catholics,  you  will 

perhaps  think  that  we  are  not  quite  ripe  to  receive  more 

truth  than  what  is  contained  in  the  Bible  and  the  Praver 

«/ 

Book,  and  will  more  closely,  through  our  weakness, 
conform  yourself  to  that  teaching. 

You  will  find  here  enclosed  the  notes  referred  to,  and 
also  a  lecture  of  Dr.  Miller’s,  which  I  wrould  wash  you  to 
keep  as  a  part  of  my  protestation  against  your  teaching. 
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I  have  no  wish  to  prolong  this  discussion,  but  I  must 
tell  you  that  though  I  do  not  expect  to  write  to  you  again, 
I  shall  not  cease  to  do  all  in  my  power  to  undo  your 
work  where  I  shall  find  it  dangerous  for  our  Church. 

• 

It  would  be  very  easy  for  you  to  avoid  my  complaining, 
by  not  preaching  anything  beyond  what  our  Church  has 
clearly  decided.  There  is  enough  there  to  occupy  your 
time  without  seeking  after  questions  which  have  em¬ 
barrassed  and  embarrass  even  now  some  of  your  most 
learned  doctors,  both  Puseyite  and  Romanist.  What  the 
Church  has  not  decided  it  does  not  seem  well  for  a  young 
minister  to  decide. 

You  see  that  I  am  very  much  opposed  to  your  principles, 
but  this  does  not  prevent  me  having  great  regard  for  you. 
For  I  believe  you  to  be  sincere  even  when  attacking,  as 
I  believe  you  do,  the  faith  of  the  English  Reformation. 
But  if  I  have  great  regard  for  your  person,  I  have  none 
for  your  principles,  and  to  them  I  declare  war ! 

I  have  the  honour  to  be,  Sir, 

Your  obedient  humble  Servant, 

A.  J.  B. 


Note  A. 

From  the  “Exposition  of  the  Thirty -nine  Articles, 
by  E.  Harold  Browne,  at  page  768,  the  following, 
concerning  the  •power  to  forgive  sins ,  is  to  be  found :  “  To  all 
the  Apostles  it  is  promised,  “  whose  soever  sins  ye  remit, 
they  are  remitted ;  and,  whose  soever  sins  ye  retain,  they 
are  retained.”  Now  to  no  human  being,  save  to  Christ 
alone}  has  the  power  of  forgiving  sins,  primarily  and 
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absolutely  been  committed  by  God.  (see  Matt.  ix.  6; 

Rev.  iii.  7.)  Hut  to  admit  to  the*  Church  ly  Haptism;  to 
exclude  from  it  ly  excommunication;  to  restore  again  ly  alsolu= 
tion  and  remission  of  censure — these  are  powers  which  Christ 
commits  to  His  people ,  and  especially  to  the  rulers  and 
elders  of  His  people.” 

At  page  770,  you  will  also  find :  “  The  hypothesis,  that 
this  commission  to  the  first  Disciples  of  Christ,  was 
miraculous,  and  therefore  temporary,  is  utterly  untenable.” 
But  mark  well,  why :  “If  a  miraculous  power  were  bestowed, 
.it  was  no  less  than  a  power  of  searching  the  heart,  and 
pronouncing  authoritatively  a  judgment  of  perdition  on  the 
guilty,  and  pardon  of  sins  to  the  penitent.  But  such  power 
is  the  attrilute  of  Sod  alone  :  and  die  will  never  so  give  His 
glory  to  another. n 

“  The  Apostles,  though  endued  with  the  gift  of  tongues, 
of  prophesy,  and  of  miracles,  were  not  endued  with  the 
power  to  bestow  an  actual  remission  of  offences,  such  as 
would  free  the  soul  from  all  danger,  when  appearing  before 
the  judgment  seat  of  Christ  ;  and  as  little,  might  they  hurl 
the  thunder-bolt  of  vengeance,  and  sentence  transgressors 
to  the  lake  that  burneth  with  fire  and  brimstone.” 

At  page  783,  you  may  also  read  the  following :  “  I  have 
already  considered  at  length,  the  question  concerning  the 
remitting  and  retaining  sins.  Where  it  has  been  shown, 
that  such  power  was  not  miraculous,  nor  peculiar  to  the 
Apostles.  A  power  of  that  higher  kind,  never  was  given 

to  mere  men . and  no  more  is  meant  by  these  solemn 

words,  “Whose  soever  sins  ye  remit,  they  are  remitted, 
&c.,”  in  our  Ordination  Service,  than  that,  as  Christ  has  left 
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left  to  the-  Presbytery  the  right  of  ministering  cdis  sacraments  • 
and  of  excluding  from  d6is  sacraments  '  so  the  newly  ordered 
presbyter  now  receives  by  ^hnst^s  own  ordinance;  that  right d f 

Such,  Sir,  is  the  teaching  of  the  Church  of  England. 
It  is  the  teaching,  you  must  have  received  at  Oxford,  since 
I  copied  all  this,  from  a  book  which  every  candidate  for 
the  ministry  has  to  be  examined  in.  This  book, 
therefore  is  not  an  heretical  book,  and  I  am  glad  to  find  that 
what  I  have  mitten  to  you,  about  the  power  to  forgive  sins, 
exactly  agrees  with  its  teaching.  You  may  judge  for 
yourself,  how  far  you  are  from  that  teaching.  And  to  help 
you  to  see  how  much  you  here  differ  from  our  Church, 
I  send  you  a  lecture  of  Dr.  Miller’s,  on  the  Confessional, 
bearing  upon  this  subject. 

Note  B. 

In  the  same  Exposition  of  the  Thirty-nine  Articles, 
at  page  467,  article  xix.  “of  the  Church,”  I  read: 
“  The  formularies  of  our  Church  have  expressed  no 
judgment  as  to  hoio  far  the  very  being  of  a  Church, 
may  be  imperilled  by  a  defect  in  this  particular  note 
of  the  Church;  as  by  mutilation  of  the  sacraments, 
imperfect  ordination ,  or  defective  exercise  of  the  power  of 
the  keys.  At  the  present  time,  these  questions  force 
themselves  on  US.  Put  the  Snglish  Church  has  been  content 
to  give  her  decision  as  to  the  righ  t  m  ode  of  ordaining ,  ministering 
sacraments,  and  exercising  discipline ;  without  expressing  an 
opinion  on  the  degree  of  defectiveness  in  such  matter s;  which 
would  cause  other  communions  to  cease  from  being  of  the  Church 
of  Christ. ;; 
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Here  we  see  therefore  that  the  Church  has  not  only 
not  expressed  an  opinion  on  the  degree  of  defectiveness 
which  would  cause  other  communions  to  cease  from  being 
of  the  Church  of  Christ,  but  that  the  Church  has 
asserted  by  this  that  some  “  defectiveness  in  such 

matters,”  &c . could  exist  without  ceasing  from  being 

of  the  Church  of  Christ.  Only  the  Church  has  not 
decided  (( on  the.  degree  of  defectiveness n  which  would 
cause  other  communions  to  cease  from  being  of  the 
Church  of  Christ. 

If  this  is  true,  by  what  authority  do  you  preach  to  us, 
as  a  priest  of  the  Church  of  England,  that  there  are  but 
three  branches  of  the  Church  of  Jesus  Christ:  the  Greek, 
the  Roman,  and  the  Anglican ;  and  that  all  other  Churches 
are  not  of  the  Church  of  Christ ;  and  that  all  the  sacraments 
ministered,  and  all  the  acts  of  spiritual  authority  done  by 
ministers  in  these  Churches,  are  null  and  void  ? 

What  the  Church,  of  which  you  profess  to  be  a  minister, 
has  refused  to  decide,  will  you  dare,  at  the  beginning  of 
your  ministry,  and  before  having  attained  more  experience, 
and  a  more  complete  knowledge  of  theology,  decide? 
And  decide  in  such  an  offensive  sense  to  all  Protestant 
Churches?  Sind  you  accuse  us  of  trusting  in  our  own 
self  ^interpretations  of  Scripture  f  But  if  your  accusations 
against  us  Protestants  had  some  foundation,  could  that 
justify  you  in  falling  into  the  same  error? 

“It  is  curious,”  writes  Whately,  “to  observe  how  very 
common  it  is  for  any  sect  or  party  to  assume  a  title 
indicative  of  the  very  excellence  in  which  they  are 
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especially  deficient,  or  strongly  condemnatory  of  the  very 
errors  with  which  they  are  especially  chargeable.  Thus  the 

phrase,  “Catholic”  (universal)  is  the  most  commonly  in 
the  mouths  of  those  who  are  the  most  limited  and  exclusive 
in  their  views,  and  who  seek  to  shut  out  the  largest 
number  of  Christian  communities  from  the  Gospel 
covenant.  Schism,  again,  is  by  none  more  loudly 
reprobated  than  by  those  who  are  not  only  the  immediate 
authors  of  schism,  but  the  advocates  of  principles  tending 
to  generate  and  perpetuate  schisms  without  end.  And 
“Church  principles” — “High-Church  principles” — “Church 
of  England  principles  ’’—are  the  favourite  terms  of  those 
who  go  the  furthest  in  subverting  all  these. 

“  Observe  the  Tractites,”  he  continues  to  say,  “  their 
professed  reverence  for  the  Episcopal  authority,  as 
compared  with  their  insolent  defiance  of  it  in  practice. 
In  the  earlier  Tracts  especially,  nothing  could  surpass  the 
tone  of  profound  submission  to  Episcopal  authority  in 

which  the  writers  spoke . Bishops  were  then  the  centres 

of  the  Church’s  unity — they  were  “  on  a  level  with  the 
Apostles  in  religious  authority;” — their  jurisdiction  was 
to  be  obeyed,  not  questioned; — and  men  were  taught  to 
be  as  sure  that  the  bishop  is  Christ’s  appointed  represen¬ 
tative  as  if  they  saw  a  cloven  tongue,  like  of  fire. 
Such  were  their  professions,  while  left  to  carry  out  their 
work  without  hindrance.  But  as  soon  as  the  tide  began 
to  turn  against  them  they  showed  their  real  contempt  of 
authority  in  the  most  audacious  manner.  For  instance, 
when  the  Vice-Chancellor  of  Oxford,  and  a  Committee  of 
six  Doctors  of  Divinity,  passed  a  solemn  censure  upon  one 
of  Dr.  Pusey’s  sermons,  that  regular  tribunal  of  the 
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university  was  denounced  by  one  of  the  organs  of  the 
Tract  party  as  a  monstrous  creature,  “  Lengthy,  dragly , 
crawling,  insinuative,  broken  into  joints,  slimy  and 
venomous :  ”  and  by  another,  in  equally  good  taste,  as  u six 
penny  whistles;  selected  and  tuned  by  one  Maitre-de -Ballet.” 

“  Again,  when  some  of  the  bishops  found  it  necessary 
to  express  their  dissatisfaction  with  the  Tract  writers,  in 
published  charges :  the  “  English  Churchman  ”  deemed  it 
proper  and  decent  to  declare  that  “  The  time  seems  to 
have  come  for  complaining  of  this  mode  of  harassing  the 
Vohurch  by  publishing  these  addresses.”  The  bishop  of 
Chester  was  then  openly  declared  to  have  “  Tampered  with 
the  received  doctrines  of  the  Church :  ”  the  bishop  of 
Worcester  was  contemptuously  set  aside  as  having  “  Small 
Latin,  and  less  Greek,  and  very  doubtful  English :  ”  the 
Archbishop  of  Dublin  was  pronounced  a  disseminator  not 
of  one  only,  but  of  several  heresies :  the  bishop  of 
Gloucester  was  said  by  Dr.  Pusey  to  have  failed  of 
perceiving  the  real  meaning  of  what  he  censured ;  and 
this  failure  was  charitably  ascribed  to  “  An  affliction  in 
which  all  must  sympathise  ” — that  is,  in  plain  words,  to  a 
sickness  under  which  his  Lordship  has  been  labouring; 
and  so,  of  almost  the  whole  Bench.  But  it  is  unnecessary 
to  multiply  evidence  upon  the  point,  since  hardly  a  day 
now  passes  in  which  some  proof  is  not  afforded  of  these 
men’s  resolute  contempt  of  all  Episcopal  authority  when 
used  even  in  the  slightest  and  most  trivial  matter  against 
themselves.  ”  (  Cautions  for  the  T  imes,  part  ii. ,  page  327,328.) 

But  have  the  Tractite  party  improved  since  they  have 
adopted  the  name  of  Ritualist?  Let  us  ask  this  of  the 
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“  English  Review,”  one  of  the  organs  of  the  Ritualists. 
On  the  subject  of  the  late  discussion  in  the  Upper  House 
of  Convocation  upon  the  “  Viaticum,”  the  “  English 
Review,”  of  March  14,  1868,  makes  the  following  remarks : 
“  The  discussion  in  the  Upper  House  of  Convocation  upon 
the  subject  of  the  reservation  of  the  sacrament  for  the  sick 
exhibits  to  the  public  the  look  of  knowledge,  or  the  timidity  of 
most  of  the  present  occupants  of  the  Spiscopal  flench !  ;;  in 
other  words,  most  of  the  bishops  are  ignorant  cowards ! 

The  “  Monthly  Intelligencer  ”  of  the  Church  Association, 
of  April,  1868,  after  having  quoted  many  passages  of  the 
“  English  Review,”  adds  :  “  Surely,  if  bishops,  of  whatever 
school  of  theology  they  may  be,  have  not  yet  learnt  the 
mean  opinion  entertained  of  them,  and  the  contempt  in 
which  they  are  held,  by  the  Ritualists,  nothing  will  ever 
be  able  to  teach  them !  ” 

Note  C. 

In  the  History  of  the  Church  of  Christ,  by  Joseph 
Milner  and  T.  Harris,  L.L.D.,  vol.  iv.,  page  316, 
317,  &c.,  I  read  the  following:  “The  excellent  Peter 
Martyr,  the  intimate  friend  of  Calvin,  was  invited  over,  and 
seated  in  the  professor’s  chair  at  Oxford ;  and  both 
universities  maintained  with  zealous  attachment  the 
doctrines  termed  Calvinistic.  This  flourishing  period 
continued  till  the  reign  of  Mary,  (1553)  when  many 
eminent  ministers  being  martyred,  the  rest  who  escaped 
her  bloody  bishops,  dispersed  and  fled  into  the  foreign 
protestant  churches,  and  were  received  at  Geneva  with  the 
most  fraternal  hospitality.  “When  Divine  Providence,  on  the 
demise  of  Mary,  placed  Elizabeth  on  the  throne,  ( 1558)  these 
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persecuted  exiles  returned  to  the  laud  of  tlieir  nativity, 
restored  to  their  charges,  and  exercising  their  ministry  in  the 

church  from  which  they  had  been  expelled.” . These 

soon  obtained  the  name  of  Puritan ;  these  Puritans 
u  were  not  as  averse  to  the  name  of  bishop  or  his  super¬ 
intendance,  as  to  the  pomp,  wealth,  and  political  engagements 
of  the  prelacy ;  for  as  yet  the  English  bishops  claimed  not 
their  office  by  divine  right )  but  under  the  constitution  of 
their  country;  nor  pleaded  for  more  than  two  orders  of 
apostolic  appointment,  bishop  and  deacon.”  (See 
Burnet  Reform,  vol.  i.,  page  324.) 

“Bishop  Bancroft  widened  the  breach  (1558)  by 
asserting  in  a  sermon,  preached  at  St.  Paul’s  Cross,  that 
bishops  were  a  distinct  order  from  priests,  and  that  by 
divine  right;  and  archbishop  Whitgift  supported  the 
assertion.” 

“  This  tended  further  to  irritate,  as  the  archbishop  and 
his  associates  refused  to  consider  any  as  invested  with 
ministerial  character  who  were  not  episcopally  ordained ; 
and  demanded  of  those  who  had  been  set  apart  in  the 
other  reformed  Churches,  to  be  re-ordained  before  they 
were  permitted  to  minister  in  the  Church  of  England; 
as  if  there  could  le  no  ministers;  no  sacraments ;  no  ordinances; 
no  Ihlmrch]  without  lishopSj  priests^  and,  deacons  of  episcopal 
ordination j  and  this  as  much  offended  the  whole  body  of 
the  reformed  Churches  abroad,  as  it  justly  irritated  the 
Puritans  at  home.” 

All  these  statements,  I  have  copied  from  The  History  of 
the  Church  of  Christ,  belonging  to  the  “  Church  of 
England  Mutual  Improvement  Society,”  of  Kidderminster. 
I  was  very  anxious  to  know  if  your  principles  were  those 
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of  the  Church  of  England  or  not ;  and  I  thought  I  could 
not  do  better  than  ask  the  best  history  that  our  Society 
did  possess.  But  you  must  look  upon  this  history 
as  upon  a  very  dangerous  one,  since  it  holds  the 
same  views  as  I  do  in  opposition  to  yours.  I  think 
you  must  find  such  books  (  4  vols.)  very  dangerous 
to  be  left  at  the  disposal  of  the  young  men  of  our  Church. 
Nevertheless,  this  work  will  remain  in  our  Society  and 
will  continue  to  be  put  in  the  hands  of  the  young  men 
of  our  Church,  because  it  represents  fairly  the  proper 
view  of  the  Church  of  England. 

Let  me  add  to  this  note  a  short  Scriptural  consideration 
to  which  I  wish  to  call  your  attention. 

“And  John  answered  Him,  saying,  Master,  we  saw  one 
casting  out  devils  in  Thy  name,  and  lie  followeth  not  us : 
and  we  forbad  him,  because  he  followeth  not  us.  But 
Jesus  said,  Sordid  Aim  not:  for  there  is  no  man  which 
shall  do  a  miracle  in  my  name,  that  can  lightly  speak  evil 
of  me.  $  or  ho  that  is  not  against  us  is  on  our  part  j  "  or,  as 
ill  the  French  translat  ion  :  u S' or  ho  that  is  not  against  us 
is  for  usd'  St.  Mark  ix.  38,  39,  40. 

In  reading  this,  does  it  not  seem  to  you  as  it  seems  to 
me,  that  if  you  were  to  see  Jesus  Christ  in  the  street,  and 
could  speak  to  Him  for  instance  of  a  man  like  John 
Angel  James,  as  St.  John  did  speak  to  Him  about  that 
man  casting  out  devils  in  the  Name  of  Jesus,  (and  this 
at  a  time  when  the  Apostles  were  also  casting  out  devils) 
and  you  were  to  say:  Master,  while  I  was  about  in 
Birmingham,  there  was  a  certain  man  called  John  Angel 
James,  a  devout  man,  and  one  that  feared  God,  and  prayed 
to  God  always  and  of  good  report  among  the  people  of 
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Birmingham,  preaching  the  Gospel,  the  salvation  through 
Thy  blessed  Name,  and  baptising  many  people  in 
Thy  Name,  and  administering  the  sacrament  of  Thy  blessed 
Body  and  Blood.  But  as  he  followed  not  us,  that  is,  as  he  was 
not  set  apart  by  bishops,  we  forbad  him  to  do  so  in  future. 

What  do  you  suppose  Christ  would  answer  you?  He 
would  most  probably  say  to  you  what  He  said  to  St.  John 
in  the  above  texts:  a $orbid  him  not/’  for  there  is  no  man 
which  shall  do  the  work  of  Angel  James,  if  God  is  not  with 
him;  and,  moreover,  ucf6o  that  is  not  against  us  is  for  us. 
Then  you  would  understand  as  St.  Peter  did  in  the 
case  of  Cornelius,  “  That  God  is  no  respecter  of  persons : 
But  ”  that  “  in  every  nation,”  or  Church,  “  he  that  feareth 
Him,  and  worketh  righteousness,  is  accepted  with  Him.” 
Acts  x.  34,  35.  You  would  understand  that  a  man  like 
John  Angel  James  is  a  true  minister  of  God,  though  even 
his  predecessors  had  not  been  so  themselves.  While  a 
man  like  bishop  Colenso  is  not  a  true  minister  of  God, 
even  though  all  his  predecessors  had  been  true  ministers. 

Beware  of  a  theory  so  uncatholic  as  that  you  fail  to  read 
Christ’s  own  endorsement.  Beware  of  a  theory  of 
Apostolical  Succession,  or  a  system  of  Church  principles, 
which  shall  shut  out  from  Christ’s  ministry  and  Christ’s 
Church  such  men  as  Luther,  Calvin,  Paul  Rabaut,  Felix 
Neff,  Adolph  Monod,  and  John  Angel  James.  These 
men  did  wear  no  mitre  upon  earth :  an  archbishop  might 
covet  their  crown  in  the  great  day. 

But  why,  then — it  may  he  asked — if  the  Church  of 
England  does  not  lay  down  the  great  “  Church  principle,” — 
that  “where  there  are  no  bishops  there  can  he  no  Church,” 
has  the  Church  determined  (in  the  Preface  to  the  Book  of 
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Ordination,  &c.)  that  “No  man  shall  he  accounted  or  taken 
to  be  a  lawful  Bishop,  Priest,  and  Deacon,  in  the  limited 
Church  of  Sngland  and  Jreland;  or  suffered  to  execute  any 
of  the  said  functions,  except  he  be  called,  tried,  examined, 
and  admitted  thereunto,  according  to  the  form  hereafter 
following,  or  hath  had  formerly  Spiscopal  0rdinationV)  The 
answer  is  very  easy  to  be  found  if  we  consider  only  that 
this  is  said  for  an  Episcopalian  Church,  and  not  for  any 
Church  under  another  form  of  Ecclesiastical  government. 
Bead  the  xix.  Article,  you  will  see  there  that  “The  visible 
Church  of  Christ  is  a  congregation  of  faithful  men,  in  which 
the  pure  Word  of  God  is  preached,  and  the  sacraments  be 
duly  ministered:”  and  the  Article  xxiii.— “It  is  not  lawful 
for  any  man  to  take  upon  him  the  office  of  public 
preaching,  or  ministering  the  sacraments  in  the  congregation, 
before  he  be  lawfully  called  and  sent  to  execute  the  same, 
and  these  we  ought  to  judge  lawfully  called  and  sent, 
which  be  chosen  and  called  to  this  work  by  men  who  have 
public  authority  given  them  in  the  congregation ,  to  call  and 
send  ministers  into  the  Lord’s  vineyard.”  Upon  this 
Article  one  of  the  “  Cautions  for  the  Times”  has  the 
following  j  ust  remark.  “  Is  it  credible,  that,  if  our  reformers 
had  meant  carefully  to  inculcate  as  a  “Church  principle” 
that  no  person,  in  any  Christian  Cdhurch;  could  lawfully 
call  and  send  ministers,  but  only  bishops,  ordained  by  a 
regular  succession  from  the  Apostles,  they  would  not,  on 
this  occasion,  have  said  so — when  it  is  the  only  occasion , 
in  all  the  Book  of  Articles,  on  which  the  calling  and  sending 
of  ministers  is  ever  mentioned?  The  plain  good  sense 
of  every  unprejudiced  reader  will,  we  think,  at  once 
determine  that  such  a  thing  is  quite  incredible.”  Page  171. 
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Note  D. 

Interpretation  of  tlie  Articles  from  the  Church  History 
of  England,  by  John  A.  Baxter,  M.  A.,  vol.  ii.,  pages  411,418. 

“From  the  days  of  bishop  Cheney”  (Cheney  thought 
the  Reformation  had  gone  too  far,  he  considered  that  the 
ancient  bishops  were  to  be  the  interpreters  to  us  of 
Scripture;  he  was  excommunicated  for  non-appearance  at 
the  convocation  of  1571,  which  imposed  subscription) 
“  there  have  never  been  wanting  men  who  by  some 
casuistry  or  other  have  contrived  to  reconcile  their 
subscription  to  the  Articles  with  tenets  more  or  less  of  a 
Roman  complexion.  Even  the  exemplary  bishops  Ken 
and  Wilson  appear  to  have  'privately  cherished  sentiments 
which  the  Church,  at  whose  altars  they  ministered,  would 
seem  to  have  taken  some  pains  to  exclude.  To  such  the 
Anglo-Catholic  is  fond  of  appealing ;  although  it  is  evident, 
if  the  plain,  literal,  and  grammatical  sense  of  an  Article 
requires  illustration,  that  illustration  should  rather  be 
sought  from  contemporary  writings  and  those  immediately 
succeeding  the  period  of  their  promulgation.  The  divines 
of  the  Elizabethian  age  occupy  much  the  same  position 
in  relation  to  the  compilers  of  our  Liturgy  and  Articles, 
as  the  Apostolic  Fathers  do  to  the  Apostles  themselves; 
and  on  this  ground  even  the  Lambeth  Articles  might 
advance  a  fairer  title  to  be  considered  as  exponential  of 
Church  of  England  doctrines  than  the  private  sentiments 
of  individuals  scattered  over  the  succeeding  century, 
and  most  numerous  where  least  entitled  to  consideration  viz.  • 
among  the  schismatical  nonjurors.  But  to  be  judged  by 
such  men  as  Jewel  or  Hooker,  Hall  or  Usher,  the 
&inglo=cdat]iolic  well  knows  would  be  to  be  condemned . 
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observing  wbat  floats  on  its  surface,  and  who  know  that 
there  are  rapids  and  cataracts  ahead,  down  which  some 
who,  a  short  time  since,  were  confidently  said  to  be  the 
only  men  that  knew  how  to  stem  the  stream,  have  been 
precipitated,  may  be  excused  for  believing  that  Romanising 
tendencies  are  stronger  than  those  who  obey  them  are 
themselves  aware  of,  and  that  the  vessel  of  the  Church  of 
England  must  inevitably  be  wrecked,  should  it  be  her 
misfortune  to  be  placed  under  their  guidance.  '  It  is  true, 
the  quantity  of  publications  upon  any  subject  is  no  adequate 
measure  of  the  impression  it  makes  upon  the  public  mind, 
and  it  is  probable  that  Anglo-Catholic  literature  is  much 
more  extensively  purchased  than  it  is  read  or  prized. 
But  the  deduction  thus  claimable  is  far  from  satisfactory 
as  a  sympton  of  our  religious  condition,  indicating  as  it 
does,  if  not  an  indifference  to  truth,  at  least  that  incapacity 
of  discriminating  between  truth  and  error  which  is  highly 
favourable  to  the  encroachments  of  the  latter,  and  a  readiness 
to  follow  the  dictates  of  religious  fashion,  characteristic, 
it  is  to  be  feared,  of  a  large  class  with  whom  religion  is 
nothing  more  than  an  ornamental  covering,  and  amongst 
whom,  consequently,  its  most  highly  decorated  form 
may  calculate  upon  extensive  patronage  and  success.” 
(Pages  435,  436.) 
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